Doctrine of Discernment

chapter six

6:1 Let all who are under the yoke as slaves regard their own masters as worthy of all honor so that the name of God and our doctrine may not be spoken against.  {o[soj (-aprnm-p) used of space, as far as; used here of number, as many as “all who”--eivmi, (vipa--3p)--u`po, (pa) with accus. below an object or person--zugo,j (n-am-s) lit. the wooden frame used to connect animals for service; fig. for any burden--dou/loj (n-nm-p)--o` i;dioj (a--am-p) one’s own--despo,thj (n-am-p) one who has legal control and authority over someone else, lord, boss, master--pa/j (a--gf-s)--timh, (n-gf-s) every honor, every consideration--a;xioj (a--am-p) comparable, worthy--h`ge,omai (vmpn--3p) to think, deem, consider, or regard--i[na (cs) purpose, in order that--mh, (qn)--to. o;noma (n-nn-s) name, reputation--o` qeo,j (n-gm-s)--kai, (cc)--h` didaskali,a (n-nf-s) the teaching, the content of our teaching, the doctrine--blasfhme,w (vspp--3s) to speak in such a way as to disrespect, malign, slander}
Exposition vs. 1

1. The chapter moves from the direct organization of the local church (widows, elders, potential elders) to provide commands that reflect how Paul desired for believers to view several things.

a. The correct view for the slave.  ITim. 6:1-2

b. The correct view toward those that advocate doctrines that Paul did not.  ITim. 6:3-5

c. The correct view about money and the details of life.  ITim. 6:6-10

d. A concluding personal charge to Timothy.  ITim. 6:11-16

e. The correct view for wealthy believers and the superiority of SG3.  ITim. 6:17-19

f. The correct view with respect to the good deposit of doctrine.  ITim. 6:20-21

2. Having dealt with a  number of social relationships that existed within the local church, Paul now moves to another key relationship that had come to exist within the local church—slavery.

3. When the subject of slavery is introduced, many people immediately lose their objectivity and begin to deal with the matter in terms of their emotions, how they feel about it, or how they have been programmed to feel.

4. However, like all matters of Scripture, this matter is profitable for doctrine, for reproof, for correction, and for instruction in righteousness.  IITim. 3:16

5. Therefore, we must move beyond the mindset that has been ingrained in modern society and consider the institution of slavery as it existed at the time of the writing of this letter.

6. First, slavery is an institution that did not originate with the Roman Empire, but had its beginnings in ancient history; the curse upon Canaan was a prophecy with respect to the concept of slavery.  Gen. 9:25-27

7. Slavery was certainly in existence by the time of Abraham (1950-1775 BC), and continued to exist throughout the ancient world.  Gen. 17:12-13

8. This continued until the rise of the Roman Empire, which had slavery deeply embedded within the structures of its society.

9. In fact, it is believed that there may have been as many as 50 million of them in the Empire, including one-third of the inhabitants of Rome itself.

10. All those that were well off had some slaves; very wealthy people could have as many as several hundred.  

11. They were regarded as an essential part of the society and culture, especially as domestic servants, farm laborers, clerks, craftsmen, teachers, and managers.

12. As a consequence, if one were to attempt to dismantle the institution of slavery all at once, it would very possibly have brought about the collapse of Roman society.

13. Therefore, any signs of a slave uprising or revolt would have been dealt with in a ruthless and brutal manner.

14. Some have suggested that the reason that Jesus and His apostles did not call for the abolition of this institution was that they feared the social and political repercussions for society.

15. However, since the Old Testament did not speak against the institution and Jesus Christ used the concept in His teachings, it is far more likely that He recognized that slavery had its place.

16. In that regard, one must understand several things about the institution of slavery in the Roman Empire, and what it meant to be a slave.

a. The slave was the personal property of the master and could be bought and sold at will.

b. The will of the slave was completely subject to the will of the master.

c. The labor of the slave was expected; if it was not forthcoming, it could be coerced.

17. On the other hand, it should be recognized that slavery was part of a widespread method of employment; therefore, in many cases, slavery was preferred to freedom because it offered a good deal of security.

18. Another factor in the Roman Empire is that slavery was rarely racially motivated, people became slaves for a variety of reasons that most often had nothing to do with race.

19. In spite of this less than desired condition, there is no indication that Jesus, Paul, or any other of the apostles ever advocated civil disobedience in regard to this institution, abuses notwithstanding.

20. Nowhere in the Old Testament or New Testament are slaves commanded to reject the institution, abandon their place, and seek their freedom through illegal means.

21. Although the institution is not denigrated by the Bible, it is clear that the matter is addressed and that certain principles regarding the humane treatment of slaves are set forth for believing masters.  Lev. 25:43; Eph. 6:9; Col. 4:1

22. However, it would seem that many (probably most) slaves that became believers remained the property of unbelieving masters, which raises the question as to how the believing slave was to conduct himself in that niche.

23. Paul will deal with the two possible scenarios in these two verses; the slave that continued in the niche of a slave under an unbeliever, and the slave that had a Christian master.

24. There can be little doubt that the slaves in view in our verses are those within the Ephesian church, whom Timothy is to address and teach these specific principles.

25. The Greek word order begins with the correlative pronoun o[soj (hosos), which should be understood in the sense of as many slaves who are under the yoke, which is designed to draw the attention of those that find themselves in this condition.

26. Some have recognized that the very term slaves implies that he is already in a state of servitude, making the addition of the term yoke somewhat superfluous.

27. Although some have suggested that the addition of the Greek term zugo,j (zugos—yoke) is designed to add an element of oppression to his situation as a slave, it more naturally refers to the slaves that were in more of a blue collar niche.  IKings 12:4-14; Isa. 9:4

28. So, in this context, Paul is not simply addressing a slaves in general, but those slaves in the most menial of positions.

29. As one might readily understand, it was probably difficult enough to serve as a slave with no rights, few freedoms, and little possibility for a change in that situation.

30. This would be made even worse by having a master that was difficult and demanding at all times.

31. Nevertheless, Paul instructs those that find themselves in this situation not to rebel against the niche that God has assigned to them; rather, they are to cultivate a mental attitude that recognized the position of the master and offer the appropriate respect.

32. The Greek term despo,thj (despotes—master) emphasizes the reality that the master has legal control and authority over his slaves.

33. Since that is the case, and there is no authority except from God, and those which exist are established by God, the logical, doctrinal conclusion is that if one rebels against his master, he is rebelling against God.  Rom. 13:1

34. The phrase their own masters indicates a couple of things:

a. The slave is not required to obey someone else; his allegiance is to be toward his master.

b. Even though there is no spiritual bond between the two, the relationship is based on the master’s authority and the expected obedience of the slave.

35. The verb h`ge,omai (hegeomai) means to engage in an intellectual exercise, to think something, to regard some, or to consider something.

36. This mental attitude for the slave, which is where the Christian way of life begins for all believers, is to think about things in such a way that he recognizes the will of God for him is to cultivate an attitude or respect toward his master.

37. This means that the believer would have to have a correct understanding and assessment of the fact that his master was his authority, regardless of how he felt about the man in charge.

38. When believers do not render the proper level of respect for authority, they demonstrate that they either do not understand the biblical commands, or are operating under some emotional rationale to justify their rebellion.

39. He is to consider him worthy of all respect, which indicates that he is not to allow the mental attitude of arrogance, disrespect, disregard, or the like, to rear its ugly head.

40. Therefore, he would have to hold a tight rein on the sin nature, since he is serving someone that might often seem to have no regard for him as a person.

41. He is to think about his master from the Divine viewpoint, recognize that God is the one that has given his master the authority over him, and submit himself willingly to that authority as part of his service to God.

42. His mental attitude honor should come from a recognition of the fact that the master was God’s delegated authority; this is true even if the master was harsh, overbearing, demanding, etc.

43. The phase pa,shj timh/j (pases times—all honor), would have the nuance in this context of exhibiting the mental attitude respect for his master by observing every aspect of proper decorum and treat him with respect at all times.
44. A similar command to honor the king means that one respect the office, even if the Caesar was ungodly, immoral, murderous, etc.
45. While the other passages in Timothy have had a financial component included in the concept of honor, this passage deals only with the mental attitude evaluation of a slave and not the fact that he has any financial obligation to the master.
46. The previous passages dealing with the honor for widows and elders both had vocabulary that clearly indicated that the honor was to have a physical, or financial, component to it.  ITim. 5:4,18
47. In fact, his obligation has nothing to do with money; his obligation is to have the correct mental attitude, which will naturally manifest itself in the fact that he would offer his master every consideration.
48. What Paul means here by this general statement is further defined for us in other passages that address the slave and how he is to conduct himself.  Eph. 6:5-6; Col. 3:22-23; Tit. 2:9; IPet. 2:18-20
49. The reason that Paul desires that believing slaves conduct themselves appropriately in that niche is found in the negative purpose clause that is introduced by i[na mh. (hina me—in order that not, lest).

50. This purpose clause is consistent with what Paul teaches in other places; it emphasizes the importance of how those on the outside of the local church view our God and our faith.  ITim. 3:7; Tit. 2:5

51. When believers fail to orient to the niche that God has provided, submit themselves to the authorities that exist, reject conventional social institutions and accepted ways of behavior, they bring reproach on the very God they claim to worship.

52. As Lenski has well stated, “If a Christian slave dishonored his master in any way be disobedience, by acting disrespectfully, by speaking shamefully of his master, the worst consequence would not be the beating he would receive but the curses he would cause his master to hurl at this miserable slave’s God, his religion, and the teaching he had embraced.”
53. When any believer rejects the normal social customs of the day (without any clear biblical mandate to do so, or which do not conflict with the doctrines of the Bible), he is not glorifying God as he might suppose.

54. Some believers have the idea that they are above the established and accepted institutions of the world in which they live; this manifests an inordinate arrogance and a lack of orientation to the plan of God.

55. When a believer submits himself to these principles, he removes any legitimate reason for criticism by those on the outside, who may wrongly conclude that your bad attitude is sanctioned by the Word of God.

56. In Jewish thought, the name is not merely an arbitrary designation, or simply a random combination of sounds.

57. The name conveys the nature and essence of the one so named; it represents the history and reputation of the one in view.

58. Therefore, when believers cast off conventional and accepted social structures, they open the door for those on the outside to speak evil of the nature of the God  that believer serves.

59. They may slander God’s reputation based on the maladjustment or misapplication of the misguided believer, who very often may feel justified in his “application of doctrine”.

60. Further, this reflects badly on the reputation of the doctrine that the local church espouses; the program of God (as reflected in our teaching) may be slandered by those on the outside when a believer does not conduct himself properly.

61. That is the meaning of the verb blasfhme,w (blasphemeo), which means to demean someone or something through speech, to speak in a disrespectful way that denigrates or maligns another.

62. Therefore, the believing slave should not give his master any reason to think that the effect of God and Bible doctrine in his life has made him restless, malcontented, dissatisfied, disrespectful, and/or disobedient.

63. Although many incorrectly assume that slavery no longer exists in America, the fact is that our country engages in the buying and selling of human lives on a large scale.  Rev. 18:13

a. The final items in this verse are to be understood as a single category, with the kai. (kai) being epexegetical and translated as even the souls of men.
b. Interpreters have recognized that this is a negative commentary, stressing the fact that people  are viewed as so much human livestock.

c. The fact that human life is placed at the end of this list is quite telling; it indicates that human life does appear to have much value in Babylon, where the details receive far greater emphasis.

d. While the government of our nation appears to take a strong stand on human rights, it has largely proven to be nothing more than political rhetoric.

e. When our government makes economic deals with predator nations like Russia, China, and others, we condemn vast segments of humanity to suffer under those corrupt regimes.

f. There is no question that our nation has exported large numbers of American jobs to other countries that exploit their populace in sweatshops that are essentially filled with slave labor.

g. Our nation has been all too willing to buy and sell children, allow illegal immigrants to work for sub-standard wages, live in sub-standard dwellings, employ them for jobs we don’t want to do, and generally exploit anyone if it makes our lives more comfortable.

64. Although the verse is addressed to slaves that served unbelieving masters, focusing especially on the oppressive or difficult master, this has applications to all those in the local church that work for someone else.

65. We may make some applications here since the master/slave relationship in the ancient world is comparable in some ways to the employer/employee relationship in our modern world. 

66. Those believers that are employed by others should recognize that what God wants is your mental attitude respect toward your boss at all times; this should manifest itself in faithful, respectful, diligent, productive, and obedient service.

67. Your job on your job is not to promote yourself or your agenda; you are there to serve your boss as he dictates.

68. If he makes any request of you (apart from murder, asking you to sin, etc.), which is well within his rights, you are to do it and do it with the correct mental attitude.

69. There are several reasons that people do not acclimate to this principle, which may include arrogance, resentment, or simple refusal to obey. 

70. In the end, you only have to occupy yourself with the applications that are incumbent on you; you leave your boss in God’s hands and pray about any problems.  IPet. 5:6-7

71. Believers should not buy into the human viewpoint that such a niche as a slave is “demeaning”; any niche has the potential for orientation to it, application of doctrine within it, glorification of God, and accumulation of reward.  ICor. 1:26-29

72. No matter how lowly your niche may be from the human viewpoint, or how humble your circumstances, you can make every adjustment to God and amass a tremendous amount of SG3.

6:2 And let those who have believers as their masters not be disrespectful to them because they are brethren, but let them serve them all the more, because those who partake of the benefit are believers and beloved. Teach and preach these principles.  {de, (cc) now, but--o` (dnmp+) e;cw (vppanm-p)--pisto,j (a--am-p) believers--despo,thj (n-am-p)--mh, (qn)--katafrone,w (vmpa--3p) to look down on someone with contempt, to despise, reject, scorn--o[ti (cs) causal--avdelfo,j (n-nm-p)--eivmi, (vipa--3p)--avlla, (ch)--ma/llon (abm) to a greater or higher degree, more, rather--douleu,w (vmpa--3p) i.e. let them serve their masters--o[ti (cs)--pisto,j (a--nm-p) believers--eivmi, (vipa--3p)--kai, (cc)--avgaphto,j (a--nm-p) dearly loved, prized, valued--o` (dnmp+) avntilamba,nw (vppmnm-p) to assist, to give aid, to benefit someone--h` euvergesi,a(n-gf-s) to do good, to benefit someone by service--ou-toj (apdan-p)--dida,skw (vmpa--2s) teach, instruct--kai, (cc)--parakale,w (vmpa--2s) exhort, encourage believers to apply these principles}
Exposition vs. 2

1. Paul now moves from the general subject of slaves that served under any master to those slaves that were fortunate enough to have believing masters.

2. However, both types of slaves have to acclimate to the same basic principle that the master is the authority and is to be honored with the proper mental attitude, verbal, and overt obedience.

3. Aside from the STA activities of arrogance, insubordination, or refusal to obey, slaves might adopt the mistaken notion that their freedom on Christ was more than positional.

4. Some slaves might wrongly have concluded that since they had been “set free” in Christ, they had therefore been “set free” from the normal conventions of society and could cast off the restraints that had been imposed on them.

5. Fee poses an interesting question as he ponders what the reasons were that motivated Paul to address these specific issues with regard to slavery.

6. He wonders if it might just have been possible that “an over-realized eschatology or an elitist spirituality had caused them to disdain the old relationships that belong to the age that is passing away?”
7. In other words, since these slaves belonged to Christ and were part of the coming kingdom, they might naturally assume that they were spiritually superior to their unbelieving masters.

8. However, whatever spiritual superiority they might have actually had was not to manifest itself in disrespect or disobedience; if they were truly superior spiritually, they should manifest the essence of Christianity and render humble service.  Matt. 20:25-28

9. There can be little doubt that Paul had just left Timothy recently; therefore, it is logical to conclude that the things he addresses in this short letter were prominent in his thinking.

10. It is reasonable to conclude that Paul had seen abuses of these principles (either in Ephesus or in several of the local churches for which he was responsible) and wanted to address this issue and provide the corrective.

11. Once again, it is very possible that the false emphases of the teacher wannabes had distracted believers from the actual issues of the Christian way of life, which Paul reiterates in this letter.

12. Or, even worse, the teacher wannabes may have actively encouraged some to rebel against these principles in order to attract a following.

13. One thing that is evident in the angelic conflict is the fact that those that are malcontented will often seek out others whom they believe to be the easiest targets or most receptive to their teachings.

14. He begins verse two by addressing a second specific group of slaves, which were those that had believers as their masters.
15. There can be little doubt that believers owned slaves prior to their conversion and that they continued to own slaves following their conversion to Christianity.  Philemon

16. A couple of times in the New Testament we read of the conversion of entire households, which would very likely include the slaves in that household.  Acts 16:15; ICor. 1:16

17. There is no recorded instance in the New Testament where Paul or any of the apostles instructed believers to divest themselves of their slaves.

18. In fact, in the case of Onesimus (a slave that had run away from the household of Philemon), Paul made it quite plain that the will of God for that slave was to return to his master.  Philemon 1:12,15

19. Therefore, in local churches where masters and slaves both worshipped, the situation could be somewhat confusing based on positional truth and current social realities.

20. Paul does not change vocabulary when he speaks of the absolute authority that the believing master had over the believing slave; he uses the very same Greek term despo,thj (despotes), that he used in verse one.

21. The prohibition is expressed as is quite common in the New Testament; the negative mh. (me—not) is coupled with a present active imperative of the verb. 

22. While the aorist imperative often is used as a summary command, with no emphasis on duration, repetition, etc., the present imperative is generally used to command the action as an ongoing process.

23. The verb katafrone,w (kataphroneo—be disrespectful) literally means to think down, and refers to the action of looking down on someone with contempt or aversion; it has the added implication that the object is of little or no value.
24. The phrase because they are brothers introduces the very reason that the slave might come to have the wrong mental attitude toward his master.

25. This means that the slave is not to presume upon the spiritual relationship that exists in order to presume upon the master; the slave must not assume he is due some special privileges, has the right to be insubordinate, or is required to give less than his best work.

26. The problem is that some believers begin to misapply the concept of positional truth; they begin to think that our positional unity in Christ destroys all authority structures and makes us equal experientially.

27. As Guzik so well states, “This attitude ignores the fact that God calls us into many relationships where submission is commanded - in the home, in the church, in the workplace.  Our equality in Jesus doesn’t eliminate God’s order of authority.”
28. Perhaps the slave began to think that since he and his master had been delivered from sin through Jesus Christ that the master should follow suit and set the slave free from his responsibilities.

29. If the master did not follow through with what the slave perceived to be the will of God for him, the slave might see the master’s failure to release him as a spiritual failure on the master’s part.

30. The logical consequence of this is that the slave would begin to look down on his master’s perceived lack of application and begin to despise him.

31. Some believers seem to have the idea that they know how those in authority above them should apply; however, such thinking is very often motivated by arrogance, self-deception, and a personal agenda.

32. One might readily understand how a Christian slave that served a Christian master would come to expect special privileges because of their equality in Christ under positional truth.  Gal. 3:28

33. However, the reality of positional truth does not eradicate the experiential realities of distinctions based on race, sex, social status, or authority.

34. Paul makes it clear in this passage that any slave under the authority of a Christian master was not to presume that equality in Christ exempted him from the laws and customs of the state, or his obligations to his master.

35. Further, if a slave had been a believer for some time and his master was a recent convert, he might adopt the arrogant idea that he was not subject to the authority of his master since he was more spiritually mature.

36. Paul counters this erroneous thinking with the phrase avlla. ma/llon (alla mallon—but rather) to set up a sharp contrast between the lack or respect for authority and what was actually expected in the Christian way of life.

37. The adverb ma/llon (mallon) means to a greater or higher degree, more, or all the more; this indicates that any slave that had a believer for a master had a greater obligation to render service to his believing master.

38. One should recognize that Paul is not saying that those that had pagan masters did not have the obligation to serve that master diligently; he is saying that those with believing masters should recognize a greater motive to serve their masters.

39. The rationale is that the master, as the recipient of the faithful, diligent, and loyal service of his slave, is a believer and is beloved.

40. The most natural sense of beloved is that he is the particular recipient of the love, mercy, grace, and blessings of God in salvation.

41. The force of this indicates that God has accepted this believer into His family and has bestowed His love on the master, why would the slave not respect and honor God’s view by offering his diligent and loyal obedience?

42. Since they are positionally accepted before the Lord, a higher level of respect and service are in order for the believing master.

43. Paul does not address their positive volition with respect to doctrine; he merely states that this should be true for anyone having a believing master.

44. The phrase those who partake of the benefit refers to the masters, and not to the slaves in this context.

45. Although some interpreters have attempted to interpret the phrase partake of the benefit as referring to the fact that the masters have received the benefit of God in salvation, the more natural reading is that the masters benefit from the good service of their slaves.

46. While the same thing is true of unbelieving masters (they profit from the diligent application of the slave), slaves should recognize that their service is toward other believers; they are benefiting God’s children and not merely the cosmos.

47. The Greek term euvergesi,a (euergesia) denotes the act of doing things that are beneficial or good.
48. What the slave may think is tedious labor is actually a form of Christian service by which he is benefiting another believer.
49. Since the slave recognizes that he is serving another believer, he should be all the more diligent to make sure that his application is of the highest caliber.

50. Applications of these principles to the employer/employee relationship today.

a. Believers are to serve their employers in an obedient fashion that begins with the mental attitude of respect, which is to manifest itself in the overt realm by submitting to their employers.  Eph. 6:5

b. A believer must be on guard against that mental attitude of disrespect, which will eventually manifest itself in verbal or overt disrespect.  ITim. 6:2; IPet. 2:18

c. The standard in the workplace for believers is obedience, unless your employer asks you to sin in some manner.  Col. 3:22 cf. Acts 5:29  

d. Therefore, the employee is to simply obey, he is not to engage in debate or argue with his boss about any command he has been issued.  Tit. 2:9

e. Believers should be willing and eager to offer the appropriate service to those that have authority over them in the workplace; their work should be voluntary and not done grudgingly.  Col. 3:22

f. Believers are to work diligently at all times; they are not to put on a show of working only when the boss is present.  Col. 3:22

g. Believers should not pilfer from their employers; this includes taking things from the job that are not yours, as well as effectively stealing money through laziness or idleness.  Tit. 2:10

h. Believers are to do their jobs as unto the Lord and not as unto men, recognizing that the reward of a job well done will be rewarded with the appropriate SG3.  Col. 3:23-24

i. Any believer that has a boss that is also a believer is under the principle of all the more in regard to everything stated above.  ITim. 6:2

51. Paul concludes this section with a command that is very similar to the command that he issued to Timothy in chapter 4.

52. This command would include the matters of how to treat the various categories of believers in the local church, how to deal with living grace for widows, and the various issues related to the office of pastor-teacher.

53. Both verbs here are present active indicatives, which indicates that Timothy is to keep on teaching and exhorting on these things.
54. There is little doubt that Timothy was a dedicated follower of Paul (ITim. 4:6) and recognized the value and importance of instructing believers with respect to the matters of the faith and the applications that were incumbent upon them.

55. The fact that he is to keep on teaching about these things indicates that Timothy was to review these matters on an ongoing basis; he was to employ whatever repetition he deemed to be necessary as led by the Holy Spirit.

56. As new people come to the local church, the pastor-teacher has to deal with certain basic issues with which they may not be familiar; this has the added benefit of strengthening the faith of those that have already understood and embraced these issues.

57. Secondly, Timothy was to keep on exhorting with respect to these matters; this indicates that he was going to have to deal with these issues as he observed failure or weakness in the congregation.

Doctrine of Slavery

6:3 If anyone advocates a different doctrine, and does not agree with sound words, those of our Lord Jesus Christ, and with the doctrine conforming to godliness,  {eiv (cs) 1st CC assumed as true, there are people that advocate contrary doctrines--ti.j (apinm-s) anyone, certain people--e`terodidaskale,w (vipa--3s) to teach differently, to teach contrary to the orthodox doctrines of Paul--kai, (cc)--mh, (qn)--prose,rcomai (vipn--3s) lit. to come toward, to draw near, to approach, to move in the direction of--u`giai,nw (vppadm-p) healthy, that which is free from error, sound--lo,goj (n-dm-p) this indicates that it is not merely the body of the faith, but that certain men are characterized by speech that is not logical, sound, or healthy--o` (ddmp)--o` ku,rioj (n-gm-s)--evgw, (npg-1p)--VIhsou/j (n-gm-s)--Cristo,j (n-gm-s)--kai, (cc)--h` didaskali,a (n-df-s)--kata, (pa) according to, according to the standard of--euvse,beia (n-af-s)} 

Exposition vs. 3

1. The last statement of verse 2 is recognized as a summary command to Timothy with respect to the issues that Paul had addressed since his last such charge.  ITim. 4:11

2. However, it also serves as a mild transition to the subject that the teacher wannabes were advocating a different message than the one Timothy is espousing.

3. Thus, it is clear that two different types of teachers are seen in Ephesus, which are in sharp contrast to one another—the true and the false, the orthodox and the heterodox.

4. Timothy was to continue what he had already been doing by teaching these things, while his opponents  were busy teaching other or different things.
5. As we will see, Paul evaluates the heterodox teachers in Ephesus on the basis of three things: the truth, the disruption of unity, and their motivation with respect to money.

6. His criticisms of them will stem from the facts that they deviate from the orthodox faith, divide the church, and demonstrate a fondness for money and the details.

7. With that in view, Paul returns to the enemies of the faith that had arisen in the local church at Ephesus, who have been indicted previously in this letter.  ITim. 1:3-4,6-7,19-20

8. This description of those promoting spiritual deviations in Ephesus is accompanied by a list of identifying, characteristic vices, which are common to those that have abandoned the straight and narrow.

9. There can be no question that Paul is not dealing with those unbelieving false teachers that attack a flock from the outside; he is dealing with believers in the local church that have stopped following Paul and have begun to advance heretical doctrines.

10. There can be little doubt that the false teachers (or teacher wannabes) in Ephesus were not very far from Paul’s mind throughout the composition of this letter to Timothy.

11. Their corrupt influence within that local church is quite evident to Paul, although it apparently had not been that evident to the less discerning in Ephesus.

12. Therefore, Paul issues an authoritative denunciation of these teacher wannabes, which should serve as a solemn warning to the believers that read it.

13. This is one reason that God provides a spiritual leader for each local church; believers are often far more easily deceived than they care to admit, and the shepherd is to keep watch over their souls.  ITim. 3:1; Heb. 13:17

14. He is to protect them from the external threats that come from those outside the local church, as well as the internal threats that arise within the body of believers.  Acts 20:29-30

15. This becomes necessary since some believers are either not discerning, or refuse to exercise discernment toward certain people.

16. This can be due to a number of factors, some of which are acceptable and some of which are quite unacceptable.

a. Some do not have sufficient time under doctrine to have a highly refined frame of reference, which limits their ability to accurately assess certain people or circumstances; this is certainly a factor of physical and spiritual youth.  Pro. 7:7

b. Some have not pursued Bible doctrine to the exclusion of other things; their priorities lead them away from the strict teaching of the truth, which is the basis for biblical discernment.  Pro. 2:3-5; Mk. 4:18-19

c. Some believers lack discernment because they have elevated their experience, emotions, and personal opinions above the clear teaching of sound doctrine; they cannot effectively discern matters since they are personally deceived.  Rom. 16:17-18

d. Some believers do not exercise discernment toward those around them because they are related, are good friends, or are in business together; therefore, they do not want to exercise discrimination toward certain people.  Act 15:37-39

e. Some people are willing to keep the peace at any cost; therefore, they do not want to consider that there may be serious issues at stake; they do not want to critically evaluate those that have deviated from the straight and narrow.  Rev. 2:20

f. Some believers have had plenty of time in the truth, but have simply not embraced it fully or made the sacrifices necessary to make the maturity adjustment, which affects their level of discernment.  Heb. 5:14

17. Paul has noted that the erroneous teachings of the wannabes (ITim. 1:3) have led to useless speculations about matters that do not actually advance and edify believers (ITim. 1:4).

18. Based on their false emphases, these men have deteriorated into fruitless discussions and bombastic assertions about matters which they do not understand, and on which they are not qualified to comment.  ITim. 1:6-7

19. In these three verses, Paul will describe the actions of the false teachers (vs. 3), expose the mental attitude behind their actions (vs. 4a), describe the fruits of their deviant ministry (vs. 4b-5a, and reveal their underlying motivation (vs. 5b).

20. Paul begins by asserting that some men in Ephesus are actually advocating heterodox doctrines that are in conflict with the healthy doctrines that he has been teaching.

21. Paul will indict them for arrogance, a lack of true understanding, a depraved interest in controversy, and dividing believers with their heretical doctrines and approaches to the Christian way of life.  ITim. 6:4

22. There is little doubt in my mind that the correctives offered throughout this letter have become necessary in some measure due to the corrupting influence of these false teaching wannabes.

23. Paul begins this section with the conjunction ei; (ei—if), which introduces a first class condition in the Greek sentence.

24. Although the first class condition is only assumed as true, we know from the earlier context that Paul is addressing a situation that actually existed in Ephesus.

25. The protasis is the first class condition of verse 3, while the apodosis is found in the first part of verse 4.  If anyone…godliness, he is conceited and understands nothing.
26. All the other clauses and phrases in this sentence (which actually begins in verse 3 and continues to the end of verse 5) are subservient to this main thought.

27. Under the inspiration of the Holy Spirit, Paul asserts that when a believer advocates a different doctrine than what he is hearing from his spiritual leader, he is motivated by the mental attitude of arrogance or conceit.

28. Image the arrogance that must drive someone, who does not know the languages, has not been instructed in the disciplines of proper interpretation, does not have a background in church history or systematic theology, to advance heterodox doctrines in contradiction to a qualified spiritual leader!

29. Throughout this chapter Paul will continue to emphasize the fact that there was a standard of Christian belief and conduct to which believers were to adhere.

30. He call it the teaching or doctrine (6:1), sound words (6:3), the truth (6:5), the faith (6:10,12,21), and what has been entrusted to you.  Tim. 6:20

31. Paul is essentially telling Timothy (as he has before) that he is accurately teaching the truth of God and that Timothy is to embrace that truth and continue to espouse it in his ministry just as he has been doing.  ITim. 4:6

32. This is in direct contrast to those that have heard the same teaching the Timothy has, have rejected it, are advocating heterodox doctrines, and have effectively become enemies of the local church in Ephesus.

33. Whenever you become aware of a person that is advocating strange doctrines that you have not heard from your pastor-teacher, you should have the discernment to recognize that such a situation is fraught with many potential dangers.

34. Just as physical disease manifests itself in a particular series of symptoms, so this problem of antinomianism will manifest a particular set of symptoms that allows for a proper diagnosis by a discerning believer.

35. There are any number of forms that heterodox (unhealthy or diseased) doctrine may take.

a. It may deny God’s existence or advance error about His nature and His attributes.

b. It may deny the Trinity.

c. It may advance error about the Person of Christ; this would include His virgin birth, His true and sinless humanity, His sinless perfection, or His substitutionary death.

d. It may deny His unique nature or place in God’s plan as the only Mediator between God and man.

e. In may deny the rapture, or the bodily resurrection of all believers.

f. It may deny the reality of the pre-millennial return of Christ, or His Millennial Kingdom.

g. It may deny the authenticity, inspiration, authority, or inerrancy of the Scriptures.

h. It may deny any of the doctrines of the Bible, such as authority, separation, etc.

36. The best method for spotting that which is heterodox (and therefore diseased and dangerous) is to be solidly grounded in the teachings of sound/healthy doctrine.

37. Paul indicates that those that advocate heterodox doctrines do not agree with sound words.
38. As Paul continues the first class condition, his use of the verb prose,rcomai (proserchomai—to approach or draw near), which is unique to this verse and unusual, indicates that these types of believers are not moving closer to sound words, they are moving away from them.

39. The Greek term u`giai,nw (hugiaino—sound), literally denotes that which is in good physical health; figuratively, it is used to denote that which is sound, free from error, and therefore correct.  ITim. 1:10; IITim. 4:3

40. There can be little doubt that Paul is referring to the sound words of his own teaching, which he indicates are compatible and compliant with the teachings of Jesus Christ.

41. The sound words in view, which Paul espouses, are further defined by the genitive clause of our Lord Jesus Christ.
42. Some have taken this to be a subjective genitive, which would mean the words that were spoken by our Lord Jesus Christ.

43. However, there is no evidence that there was a published gospel or an organized collection of the sayings of Jesus in existence at the time Paul composed this letter.

44. Further, Paul rarely quoted the words of Jesus in his writings; his quote in chapter 5 is one of only two recorded times that he quoted Jesus Christ.  ITim. 5:18; Acts 20:35

45. Still others see the genitive clause here as being objective in nature; this would indicate that the words are about the Lord Jesus Christ; He is the subject of the teachings.

46. The third option understands this as referring not to specific words that Jesus spoke, but to the totality of the Christian message as revealed in the writings of Paul and others under inspiration.

47. Therefore, Paul is indicating that under the principle of inspiration and the leading of the Holy Spirit, his words are not merely his own, but also the words of Christ.  

48. Paul recognized the principle that those that listened to him were actually listening to Christ (Lk. 10:16), that he could command and exhort in Christ’s place (IIThess. 3:6,12), and that Christ spoke through him.  IICor. 13:3

49. The Greek term u`giai,nw (hugaino—healthy, sound) is the root from which our word hygiene is derived; Paul is not only teaching that his message corresponds to the message of Jesus Christ, he is also indicating that it is spiritually healthy and produces spiritual health in those that embrace it.

50. The teachings of Paul, which are rejected at some level by the teacher wannabes as they advocate a different doctrine, is further defined at the end of verse 3 as the doctrine conforming to godliness.
51. Sound doctrinal teaching will provide believers the correct and necessary theological grid if they are positive and committed to learning the truth.
a. This begins with the function of the pastor-teacher and the proper hermeneutics.
b. He must be devoted to a systematic exegesis and exposition of the text of Scripture.
c. He must take into account the historical context in which the passage is recorded.
d. He must interpret the Bible within its historical context.
e. He must harmonize the Word of God in order to have the correct theological grid.
52. As Paul writes in the book of Titus, sound/healthy doctrine is consistent with the entire concept of godliness.  Tit. 1:1

53. In order to acclimate to the godliness code for one’s niche, each believer must first understand the particulars of the godliness code, which are learned as the pastor-teacher moves through the Bible.

54. One simple method by which anyone can evaluate a believer and his level of sound doctrine is to consider the types of applications that you can observe.  Matt. 7:16

55. Those that are pursuing sound doctrine will demonstrate their understanding of the truth by manifesting the virtues of the fear of God, faith, patience, grace, humility, and the like.

56. Such qualities tend to produce order in the local church and an environment in which unity thrives.

57. As we will see, the teacher wannabes (along with their heterodox doctrines) tend toward a state of insubordination and discontent, which is very unfavorable for the work of the local church.

6:4 he is conceited, although he understands nothing; but he has a morbid interest in controversial questions and disputes about words, out of which arise envy, strife, abusive language, evil suspicions,  {tufo,w (virp--3s) 3X, lit. to be enveloped by smoke, used almost entirely in a figurative sense of one who cannot see clearly because he is inflated with pride, ego, or conceit; some have even suggested that pride is a form of mental illness based on medical imagery in the PE, note perfect tense, he has become conceited--mhdei,j (apcan-s) forward for emphasis, not one thing--evpi,stamai (vppnnm-s) concessive, 14X, to gain a firm mental grasp on something, to be fully acquainted with something, to understand it, these types lack true comprehension of what is before them—

avlla, (ch)--nose,w (vppanm-s) 1X, lit. to be sick, fig. to have an unhealthy interest, to have a morbid fascination with--peri, (pa) concerning, with--zh,thsij (n-af-p) first to inquire into something, used mostly in the New Testament in a negative sense, seeking after that which is controversial, that which is of no value, leads to arguments, endless debates--kai, (cc)--logomaci,a (n-af-p) word battles, war of words, disputes—evk (pg) out of, from--o[j (aprgf-p) refers to controversies and word battles--gi,nomai (vipn--3s) lit. become, arise--fqo,noj (n-nm-s) 9X, envy, discontent and often malice directed toward another based on his position, advantages, success, etc.--e;rij (n-nf-s) 9X, strife, discord, debate, contentious actions--blasfhmi,a (n-nf-p) speech that disrespects another, defiles him, slander, usually done behind the back, although some are bolder--ponhro,j (a--nf-p) morally evil, base, worthless, vicious, degenerate--u`po,noia (n-nf-p) 1X, lit. a thinking under, a secret opinion based on little or no evidence, an unfounded view} 
Exposition vs. 4

1. Having asserted in the protasis of verse 3 that there were men advocating different doctrines from those he was advocating, Paul now concludes with the apodosis in which he condemns these men by exposing their true nature.

2. Again, those that were discerning could see that the teacher wannabes were creating dissension and division within the local church.

3. However, the less discerning believers in that local church will now know that Paul believes the underlying problem with divisive people is the arrogance factor.

4. The undiscerning believer will have to take Paul and Timothy’s assertions by faith, trust their leaders, and should begin to implement these factors in their own thinking.

5. When one encounters a believer that has been exposed to the sound teaching of Bible doctrine and now advocates some new doctrine or approach to the Christian way of life, you can know for certain that he is motivated by pride.

6. Paul employs very strong language to describe these teacher wannabes, which is translated differently by various English versions.

a. He is conceited and understands nothing.  NAS, NET, NIV

b. He is proud and has no understanding.  NJB

c. He is proud, knowing nothing.  WEB

d. He has an overly high opinion of himself, being without knowledge.  BBE

e. He is puffed up with conceit and understands nothing.  ESV

f. His head is swollen with pride and he knows nothing.  New Translation in plain English

g. He is a conceited idiot.  JBP

h. He is a pompous ignoramus.  REB

7. As the strong language indicates, these believers (teacher wannabes without portfolio) are guilty of a serious offense that is detrimental to other believers that are exposed to it.

8. The first term that Paul applies to these doctrinal deviants is the Greek verb tufo,w (tuphoo—conceited), which was used in chapter three.  

9. This verb means literally to wrap up in smoke or clouds; it is used metaphorically to denote one that is conceited, puffed up, blinded, or foolish.

10. It has the sense of one that becomes silly, stupid, or absurd based on his deluded view of his own importance; some even suggest that Paul uses it in the sense of mentally ill, one that has his head in the clouds.

11. In that regard these teacher wannabes reflect Satan, whose arrogance complex caused him to lose touch with spiritual reality and led him into deception and conflict with God.

12. Many believers today cannot actually think clearly, logically, rationally, and biblically because they have succumbed to the presumptuous delusion that if they think it, it must be right.

13. Those that refuse to critically examine their own thinking very often come to think quite highly of their own opinions; those that think highly of their own opinions are often all too ready to argue them with others.

14. It should be evident that the teacher wannabes’ desire to constantly advance their own views demonstrated their unwillingness to humbly receive the truth when it was taught.

15. The perfect indicative of tufo,w (tuphoo—conceited) indicates that he has entered into this state of blind arrogance and that his present condition is typified by his inflated view of himself and his own opinions.

16. His mental status is that he presently understands nothing, as seen in the use of the present participle of evpi,stamai (epistamai).

17. The participle is to be understood in a concessive sense, which indicates that the main verb (he is arrogant) is true in spite of his actual state of ignorance.

18. The intrinsic idea of conceit is mental activity that results in a fanciful, excessive appreciation of one’s own worth, virtue, or knowledge.

19. The verb evpi,stamai (epistamai--understands) first means to fix one’s thoughts on something, to devote one’s attention to something; it moves to the idea of gaining a firm mental grasp of something, comprehending or understanding something.

20. The arrogance of the maladjusted places them in a situation in which they lack any real comprehension of the doctrinal issues as stake.

21. These teacher wannabes were not simply misguided, they were totally ignorant of the real issues of doctrine; further, they were much more culpable because their deviations came about due to their decisions to discard the teachings and emphasis of Paul.

22. Although this type of arrogant believer supposes that he has his doctrinal act together, in reality all his imagined intelligence, supposed scholarship, and perceived insights into the truth finally amount to nothing.

23. James refers to this type of pretended wisdom (which is not really wisdom at all) as not that which comes down from above, but is earthly, natural, and demonic.  James 3:15

24. Having correctly evaluated the arrogance (this is not sinful judging, this is judging with righteous judgment—Jn. 7:24) of those advocating heterodox doctrines, Paul moves on to note that their egotism carries with it another perverse quality.

25. Paul uses the strong adversative conjunction avlla, (alla—but) to contrast his supposed interest in the truth with the actual situation.

26. The present participle of the verb nose,w (noseo), indicates that this is an ongoing reality in the life of the teacher wannabe.

27. The verb is used to denote that which is in an unsound state, either physically or mentally; it is used only here in the New Testament, and has the sense of an unsound fascination or craving for something..

28. In addition to be being arrogant and ignorant, the next thing we see about these types of men is that they are divisive to a local assembly.

29. In an obvious play on words, Paul portrays the morbid enthusiasm for speculative theology as being sick or diseased while characterizing his own doctrinal teaching as healthy.

30. Paul notes that his sickly fascination extends to two distinct areas that include controversial questions and disputes about words.
31. The noun zh,thsij (zetesis), first meant a question, a search for information, an investigation; however, it came to be used for a matter of dispute, a controversial question that provoked debate and argumentation.

32. Paul is not condemning the desire to ask a genuine question in order to learn something; he is censoring those that want to question everything and use those questions to advance arguments and strife.

33. These pseudo-intellectual questions have already been criticized by Paul in the first chapter, where he condemned the exegetical approach that does not advance believers but only gives rise to questions, which serve to create controversy and divide believers.  ITim. 1:4

34. These inappropriate and pointless questions serve to engender verbal battles (logomaci,a logomachia), which tends to further the controversy, quarrels, and discord.

35. These types of wannabes do far more than quibble over terminology, debate obscure passages of Scripture, and indulge in pseudo-intellectual theorizing, they become a source of confusion and dissension.

36. Those that advocate heterodox doctrines, which lead to these undesirable activities, serve only to destroy the unity of a local church, and produce a serious breakdown in human relationships.

37. The five clear results of allowing this type of activity in the local church are listed at the end of verse 4 and the first part of verse 5; they include envy, strife, abusive language, evil suspicions, and constant friction.
38. These terms are featured in vice lists, and are to be understood as undesirable things (characteristic of unbelievers) that should not characterize a local church.  Gal. 5:19-21; Tit. 3:3; IPet. 2:1

39. Just as the heterodox doctrines of the teacher wannabes do not produce godliness among those that follow them, their approach also fails on the grounds that it does not promote unity among those in the local church.

40. It is from the text that the source of these vices is the verbal sinning that arises from the arrogance of  those advocating heterodox doctrines..  ITim. 6:5

41. The first vice that is produced is that of envy, which is defined as an inward attitude of discontent and chagrin that arises when one observes the status, position, or blessing of another person.

42. Webster indicates that this mental attitude sin is accompanied by hatred and hostility, and may be accompanied by the desire to have the status, position, or blessing of the one envied.

43. The second quality that these arrogant types manifest is that of strife, which is the translation of the Greek noun e;rij (eris).

44. This term is used to denote those that engage in rivalry, those that are constantly engaging in discord, contention, and arguments as they seek to prove their indefensible positions.

45. In our day, it would be used to denote believers that are engaged in taking issue with the doctrinal teachings of the pulpit, using criticism in order to create or maintain strife.

46. The third item that is characteristic of those that quarrel against sound teaching is that they engage in verbal activity that denigrates, slanders, disrespects, or reviles those that stand against their errors.

47. This activity is quite common among those that find themselves on the wrong side of the truth; since they cannot refute the wisdom of those that oppose them, they simply attack the person with harsh, abusive, and hostile accusations.

48. The fourth item that comes as a result of this morbid interest in controversies and arguments is the mental attitude sin of evil suspicions.
49. The Greek noun u`po,noia (huponoia), literally means to have thoughts under; this refers to an opinion that the wannabes have with respect to those that oppose them.

50. However, this opinion is not based on verifiable evidence; it is merely an unfounded idea or conjecture that imputes evil to anyone that does not agree with them.

51. Very often, those that are pursuing an agenda that is not compatible with doctrine impute their evil intentions to those that do not embrace their views.

52. In this case, these men would suspect Timothy and other adjusted leaders in the local church of engaging in plots or conspiracies against the wannabes.

53. Those that are ignorantly advocating doctrines and agendas that are not compatible with the truth are dangerous; since these threats are not always obvious, Paul provides this warning to Timothy.

54. As Lea has so accurately pointed out, “Conceit leads to a love for controversy.  Where a spirit of controversy seizes a family, office, or institution, all sense of community and unity disappears.”
55. Paul’s indictment of these teacher wannabes is both multifaceted and comprehensive.  

56. He moves from their heterodoxy, to their conceit and ignorance, to the diseased interest in controversy, to the STA activities that their views bring into a local church, and finally relates it all to their spiritual blindness in verse 5.

6:5 and constant friction from men of depraved mind and deprived of the truth, who suppose that godliness is a means of gain.  {diaparatribh, (n-nf-p) 1X, lit. a rubbing against, a friction, irritation. constant arguing that becomes irritating, the last item that comes from controversial questions, etc.--a;nqrwpoj (n-gm-p) probably ablative of source--diafqei,rw (vprpgm-p) to cause the destruction of something, to spoil or destroy, used of rust eating iron, whose minds have wasted away, disable, crippled, or decayed--o` nou/j (n-am-s) the mind, the faculty which thinks, corrupted in their thinking, views, opinions--kai, (cc)  avpostere,w (vprpgm-p) 6X, to cause one to suffer loss by taking something, to rob, to steal, to defraud—h` avlh,qeia (n-gf-s) the truth suffers under the onslaught of false doctrines--nomi,zw (vppagm-p) lit. to form an idea about something, to think, to suppose, to consider--porismo,j (n-am-s) 2X, a means of getting ahead, a way to make money or turn a profit--eivmi, (vnpa)--h` euvse,beia (n-af-s) godliness, orientation to the particulars of the godliness code}
6:6 Now godliness actually is a means of great gain, when accompanied by contentment.  {de, (ch) connects with verse 5, now, indeed--h` euvse,beia (n-nf-s)--eivmi, (vipa--3s) not a means of gain, godliness itself is the reward--porismo,j (n-nm-s)--me,gaj (a--nm-s)--meta, (pg) with, among, associated with, in the company of--auvta,rkeia (n-gf-s) 2X, externally, a state of adequacy, sufficiency; internally, a state of satisfaction or contentment with what one has, a prized virtue in Greek culture}
Exposition vs. 5-6

1. Paul continues with the types of behavior that are common to those that pursue heterodox teachings and have such an unhealthy interest in controversy and dispute.
2. The first four negative qualities that come as a result of their morbid fascination have been listed in the previous verse, while the fifth and final quality begins verse 5.
3. The Greek noun diaparatribh, (diaparatribe) is a compound that literally means a rubbing together with; it is strengthened by the addition of the preposition dia. (dia).
4. From the idea of a physical rubbing, friction, or irritation, the term is used figuratively to denote someone that is characterized by constant argumentativeness.
5. In fact, other English versions of the Bible use the phrase constant bickering, unending disputes, useless wrangling, and never-ending arguments to describe this activity
6. The type of person that wants to argue every detail of every issue is one that is quite irritating; he is a source of friction with anyone to whom he is exposed.
7. These mental attitude, verbal, and overt vices, which are in contrast to normal social graces, come from the source of men that have been corrupted in the mind.
8. At this point, Paul shifts from the singular (if anyone…he is…) to the plural to indicate that he is not speaking only of an isolated incident; there is an entire category of men so inclined.

9. The ablative of source avnqrw,pwn (anthropon—men) is qualified by a perfect passive participle, which denotes action in past time with existing results.

10. If one classifies men as a subjective genitive, the nuance would be that they engage in arguments when they come in contact with one another.

11. However, these men would seem to be the source of these arguments, and they would also likely engage in such activity when they encountered someone advocating the truth.

12. The verb diafqei,rw (diaphtheiro), is used 6 times in the New Testament and has the sense of spoiling, ruining, consuming, or destroying something.

a. It is used in Luke 12:33 to describe the effects that moths have on clothing.

b. It is used in II Corinthians 4:16 to refer to the degradation of the physical body and is translated by the word decaying.
c. It is used in a moral sense of false teachers in I Timothy 6:5 and is translated depraved.
d. It was used in Revelation 8:9 of the incapacitation of the worldwide naval fleet.

13. The term does not mean that the item in view is completely destroyed; it does mean that the item is ruined as far as fulfilling its original purpose.

14. The spiritual diagnosis that these types of believers are sick from verse 4, is taken to its development, which deals with their thinking processes as they relate to the truth.

15. When a disease state is not dealt with in any organism, the result is a further degradation of the organism, which will eventually result in the complete neutralization of that organism if it is not checked.

16. In this case, the preoccupation of the teacher wannabes with their own inflated views of themselves has led to a sickly fascination with controversy and word battles, which has now finally taken a toll on their thinking process.

17. When the mind or intellect has become corrupted, people cannot think in the proper manner; their thinking processes are distorted and their understanding deteriorates.

18. This is the danger of rejecting any doctrine, particularly a doctrine of immense theological importance; the mind assimilates the error, which may begin to affect other areas of doctrine.

19. While we would acknowledge that rejection of a single doctrine may not lead to such dire consequences, one should recognize that rejection of any truth is a dangerous game.

20. When the error continues to grow other aspects of doctrine may eventually be affected; in the worst case scenario, this leads to the complete theological collapse of those that manifest this sort of arrogance.

21. In that regard, God has provided one pastor-teacher per congregation in order to provide the spiritual teaching that is required for believers to make the adjustments to his plan.  Rev. 2,3; ITim.3:1

22. Since people can effectively only follow one leader at a time, it is somewhat dangerous for believers to seek doctrine from a number of teachers.

23. According to II Timothy, believers often seek a multiplicity of teachers in order to satisfy their craving for the teaching to conform to their standards.  IITim. 4:3-4

24. Such pursuits do not lead to a greater understanding of the truth; they stem from the fact that the believer has rejected the sound doctrine he is hearing from the pulpit.  IITim. 4:4

25. Believers that engage in this sort of activity will eventually adopt a hodgepodge of theology that is a blend of many strains of thought, which does not lead to the unity of the faith; thus, he will actually undermine the reason he was provided a pastor-teacher in the first place.  Eph. 4:12-13

26. Believers that have degraded in their thinking processes and have lost what truth they might have embraced will find themselves at odds with those that still embrace the truth.  IITim. 3:8-9

27. As Lenski has stated, “When it meets the truth, the corrupted mind sees and seeks only objections; when it meets with what differs from the truth, it sees and seeks reasons for accepting the differences.”
28. The corruption of their minds and thinking process are now related to the objective matter of the truth, which they have rejected in their arrogance.

29. The verb avpostere,w (apostereo) means to cause another to suffer loss by taking something away from him through illicit means, to rob him, to steal from him, or to defraud him.

30. The perfect passive participle is used once again to denote the fact that these men had the truth at one time, were defrauded of it, and have now rejected it.

31. Since there is no outside agent mentioned with respect to either of these two participles, it seems best to understand that these men have corrupted and defrauded themselves by means of their own arrogance.

32. When those that have been exposed to the truth, begin to reject certain aspects of it based on their egos, and have become perverted in their thinking; they eventually begin to repudiate certain aspects of the truth that they had.

33. When one observes the spiritual collapse of a believer, it may often begin in small and subtle ways that are not immediately obvious.

34. However, this passage makes it obvious that one possible cause for rejecting sound teaching is the inflated view that some believers come to have of their own opinions.

35. I have observed believers that have sat in local churches for years, prospered under the doctrinal teaching, grew spiritually, and made great applications.

36. At some point they began to exalt their opinion above the same teaching that they previously embraced, their thinking deteriorated (generally in small and imperceptible ways at first), and many eventually became spiritual casualties.

37. In more than a few cases, this collapse was a factor of pursuing outside teachers that were not advocating the straight and narrow of Bible doctrine.

38. These believers began to think that they knew better than the pastor-teacher what he should be teaching, how he should be teaching it, where he should be teaching, what his emphasis should be, etc.

39. This type of activity is a rejection of the ministry of God the Holy Spirit, as the believer arrogantly assumes that he is now better at providing guidance to the pastor-teacher than the Holy Spirit is.

40. If and when you become of aware of this type of thinking, you need to deal with it quickly and decisively, humbling yourself under God’s hand and submitting yourself to the spiritual leadership God has provided.  IPet. 5:6; Heb.13:17

41. The informed believer should be wise enough to recognize that one of Satan’s primary tactics is to alienate a sheep from his shepherd, seduce him mentally from following his leader, and then physically separate him from the flock for dinner.  IPet. 5:8-9

42. Once again, under the ministry of God the Holy Spirit, Paul addresses the mental attitude that motivates these arrogant believers.

43. There is probably little doubt that they would continue to claim to be loyal to the truth in spite of all the evidence to the contrary.

44. They teach doctrine, just not the same doctrine as Paul!

45. Having corrupted their own thinking processes, with the truth suffering as a result, they now form an erroneous opinion with respect to the issue of money and the details of life.

46. The verb nomi,zw (nomizo) means to form an idea about something, to think, consider, or suppose something to be correct.

47. It comes to denote that which is recognized as being customary (Acts 16:13); this indicates that these men have come to the point that they suggest that the norm for adjusted believers will always be physical prosperity.

48. The latter portion of the sentence contains two accusatives coupled with the infinitive of the verb eivmi, (eimi—to be).

49. In such cases, the noun with the definite article (the godliness) is to be understood as the subject while the other noun is viewed as the predicate object (gain).

50. They advocate the false doctrine, which is very appealing to some believers, that orientation to the godliness code is a way for believers to acquire physical prosperity.

51. Ironically, this position is not without some merit (as we will see in the next verse); it just places the emphasis on the wrong thing and causes the believer to lose the proper focus.

52. The Greek term porismo,j (porismos) denotes a process or a means in order to make money, a means of getting ahead or making a profit.

53. It would not be surprising to me that these men might take certain passages of Scripture that promise blessing to those that are adjusted to God and seek to make it the norm for all believers.

54. Such a selective approach does not take into account other passages that discredit this false teaching (or even worse it ignores them).

55. The wannabes might focus on the prosperous men of the Bible, like Abraham, Job, and Solomon, while ignoring other believers that were poor or enjoyed only moderate prosperity.

56. There is no reason to believe that John the Baptist (whom Jesus Christ called the greatest man born at that time) did not die penniless when he was beheaded.

57. There is no indication that Jesus Christ had any material wealth left from His illustrious life; the only thing He apparently owned was divided among the Roman soldiers.  Lk. 23:34

58. Therefore, any suggestion that orientation to God in time guarantees believers prosperity is not only fallacious, but misleading and dangerous.

59. The Byzantine family of texts adds a statement at the end of verse 5 about separating from these types of believers, which does not appear to have been in the original text.

60. One tenet of textual criticism is that the shorter reading is generally to be preferred; in this case, there is not a good reason for its omission in the best texts if it was present originally.

61. In verse 6, Paul points out the irony that while these wannabes are distorting the godliness code to cater to their own materialism lust (and that of others), orientation to the godliness code is actually a source of great gain for believers.

62. However, one should understand that the true wealth of God’s plan does not consist in money and the details of life; the true wealth consists in sharing the viewpoint of God and orienting to His plan in time.  Jer. 9:23-24; Col. 1:27, 2:2

63. Beyond the blessings of sharing the eternal life of God in time, the true wealth of SG3 awaits those that exploit Bible doctrine in Ph2.  Eph. 1:18, 2:7

64. We are to direct our attention on the future reward, which also attracted the attention of the great believers of history as they applied during their time on planet earth.  IPet. 1:13; Heb. 11:26 

65. The NAS translation makes explicit what is clear in the Greek, which is the fact that the true gain in time consists of orientation to the godliness code accompanied by the mental attitude of contentment.

66. The Greek term auvta,rkeia (autarkeia—contentment) is used to denote an external state in which one has what he needs, what is adequate or sufficient.

67. When used of the internal mental attitude, it denotes the state of being content with one’s circumstances; this quality was regarded as a great virtue by the Cynics and Stoics, as well as the apostle Paul.

68. However, unlike the pagan philosophers, the Christian recognizes that his sufficiency is not in himself; his sufficiency comes from God.  IICor. 3:5, 8:9

69. Inner contentment is that disposition of soul in which the believer recognizes that his niche was designed by God, who has his best interests at heart.  Prov. 30:8-9

70. If one is truly oriented to God, he will not be constantly expressing dissatisfaction with his car, house, social life, details, job, family, income, or other factors that do not provide contentment. Eccles. 5:10

71. He will not fall into the materialistic trap that he must be constantly looking for the highest and the best, constantly replacing his details with newer and better details.  Lk. 12:16-21

72. While a believer may enjoy any level of prosperity, it says nothing about his relationship to God or his orientation to the godliness code.

6:7 For we have brought nothing into the world because we cannot take anything out of it either.  {ga,r (cs)--ouvdei,j (apcan-s) not one thing, zilch, zero, nada, nothing--eivsfe,rw (viaa--1p) lit. to bear or carry into—eivj (pa)--o` ko,smoj (n-am-s) here used in the sense of the material world, not used here in a negative sense--o[ti (cs) causal, because, introduces the reason why God sends us into the world with nothing--ouvde, (ab)  neither--du,namai (vipn--1p) are we able, capable--evkfe,rw (vnaa) comp. infin. to bear or carry out; note into=eis, out from=ek--ti.j (apian-s) a certain thing, something, anything}

6:8 Now if we have food and covering, with these we shall be content.  {de, (ch) yet, now--e;cw (vppanm1p) lit. having, conditional, if we have these things, indicates that only two things are really necessary for contentment; alternately causal, since we have these things--diatrofh, (n-af-p) 1X, that which sustains or nourishes the body, food, sustenance--kai, (cc)--ske,pasma (n-an-p) 1X, that which serves to cover, chiefly used of clothing, but also of a house--ou-toj (apddn-p) these two things alone are sufficient--avrke,w (vifp--1p) that which is enough, sufficient, or adequate, that which should produce satisfaction or contentment}
Exposition vs. 7-8

1. Paul continues his reproof of those that advocate the false teaching that godliness is the means by which believers are to gain temporal prosperity.

2. Overt prosperity cannot be used as a criterion for judging the relative spiritual condition of an individual or of a local church.  IICor. 6:10, 8:2,9; Rev. 2:10

3. Some people prosper financially in time, and that success has nothing to do with positive volition or orientation to the truth.  Rev. 3:14ff

a. Some are simply lucky from the human perspective, in the right place at the right time.

b. Some are born into wealth.

c. Some inherit wealth.

d. Some prosper due to criminal activity.

4. Some believers (not the majority) come under the legitimate blessing of God based on their positive volition, and biblical work ethic.  Prov. 10:4, 12:24, 13:4, 18:9,21:5, 24:30-34

5. Paul continues his thoughts on this matter with the conjunction ga,r (gar), which provides an added explanation as to the relative importance of money and the details of life.

6. The Greek word order is quite expressive, placing the adjective ouvdei,j (oudeis—nothing, not one thing) forward for emphasis.

7. Paul makes two assertions in verse 7 with which an intellectually honest person would not argue; these axiomatic statements are so obviously evident that no one would dispute them.

8. When we came into this world, the soul was imputed to a physical body that possessed absolutely nothing other than physical life.

9. The fact that we did not bring a single dollar or detail into this life, nor can we take anything with us when we leave, is eloquent testimony to the limited value of physical prosperity.

10. Believers should understand the exact nature of life, which recognizes the superiority of spiritual and eternal matters to temporal and material matters.

11. While material things such as food, clothing, and shelter are necessary for physical survival, they are not to become the focus of the believer’s priorities.

12. However, we will not even take any of the necessities with us when we depart this earthly life.

13. Therefore, as Fee has pointed out, We can take nothing with us at death (or the rapture), so material gain is irrelevant—and greed is irrational.”
14. When one views money and the details of life from the eternal perspective, this should go a long way toward him being content with what God provides under his grace.

15. When people are constantly pursuing more, bigger, and better things, they evidence the reality that they are not operating under the principle of faith-rest.

16. Job and Solomon both acknowledged the same truth that Paul writes here; life began with nothing and life will end with nothing.  Job 1:21; Eccles. 5:15

17. Our existence in time is bounded on the one side by birth and on the other side by death; therefore, one should recognize that our entry and our exit are identical when it comes to money and the details of life.  Ps. 49:16-20

18. While the New American Standard translates the conjunction o[ti (hoti) with the word so, it is actually causal and should be translated as because we cannot take anything out of it either.
19. This second axiomatic statement is designed to indicate that the reason we were born without any material prosperity is to reinforce the reality that we will depart this planet without any of our material possessions.

20. When one dies, the one with the most toys still loses them all!

21. Jesus essentially taught that believers should travel light in time, refusing to fall into the trap of endlessly seeking to amass more wealth and treasures on earth.  Matt. 6:19-21

22. These two truths could not make a stronger statement about the fact that the purpose of a  man’s life on this earth has nothing to do with money and the details of life; these things do not commend us to God.

23. Therefore, the Bible is consistent in its message that a minimalist approach to money and the details of life is the correct approach; material prosperity and real contentment have nothing to do with each other.

24. The purpose for life must be found in the pursuit of a spiritual agenda, which does not truly concern itself with relative levels of prosperity.  Col. 3:1-2

25. Although not stated, it is clear from other portions of scripture that the believer can only take that which is spiritual in nature into Ph3, which primarily focuses on the doctrine in our souls.  IIJn. 2

26. Beyond that, he can accumulate eternal rewards in his SG3 account by virtue of Divine good production.  Col. 1:5; IITim. 4:8; IPet. 1:4

27. In that regard, our wealth and details can be valuable to the extent that we use the things that God has provided in order to apply toward others and advance the plan of grace.  Phil. 4:14-18

28. All believers should recognize that what they actually want in the physical realm is that which comes from the grace of God.

29. The works of the flesh, which causes a person to pursue and build his own prosperity apart from God’s grace is essentially an act of defiance.

30. Further, whatever He provides should remain completely at God’s disposal; the believer should recognize that he is merely a steward of God’s grace.

31. Paul moves on in verse 8 to note that the actual requirements of living grace are quite limited; there are essentially two things needed to sustain life in this world.

32. The first item that is essential for physical life is seen in the Greek term diatrofh, (diatrophe), which denotes that which sustains or nourishes the body; this would cover all we need to eat and drink in order to remain alive.

33. The second item Paul indicates is essential is seen in the Greek word ske,pasma (skepasma), which denotes that which serves as a covering and a means of protection.

34. This would include our clothing (which is how the term is chiefly used) as well as our shelter (used by Aristotle in this sense).

35. These basic items are necessary to sustain physical life and would comprise the very strict definition of living grace.

36. We actually have very few needs; however, we have been conditioned to think that our wants are the same things as our actual needs.

37. Jesus Christ made it plain that the believer that understands and operates under the correct priorities will be blessed by God with the basic provisions of life.  Matt. 6:24-33

38. Therefore, you should simply relax, keep your spiritual priorities straight (Bible class and application of the doctrine you learn there) and let God provide whatever He chooses in terms of temporal blessings.

39. Beyond that, the believer should be willing to allow God to provide whenever He chooses, avoiding the trap of impatience that often leads to lunging under the sin nature.

40. When God does provide physical prosperity or blessing, the believer comes under another set of tests that relate to being a good steward of what God has provided.

41. The greater the blessings, the greater the responsibility to use the things God provides in a doctrinally appropriate manner.  Lk. 12:48

42. Some believers simply become more greedy, begin to hoard their blessings, allow their spiritual priorities to suffer, and ultimately lose out in time and in eternity.  Ps. 39:6, 49:10-13; Eccles. 2:18; Lk. 12:20

43. As we will continue to observe, it is clear that Paul is spending some time here dealing with money and the details to make it clear to believers exactly what their attitudes should be.

6:9 But those who want to get rich fall into temptation and a snare and many foolish and harmful desires which plunge men into ruin and destruction.  {de, (ch)--o` (dnmp+) bou,lomai (vppnnm-p) this would not imply a quick, emotional decision, this word implies a decision based on some reflection and consideration--ploute,w (vnpa) comp.infin.--evmpi,ptw (vipa--3p) lit. are falling into—eivj (pa)--peirasmo,j (n-am-s) this term is used in two distinct ways; the first is that of testing or trying something to find out about the quality or character and is translated test: the second way it is used is to tempt or entice one to do wrong and is translated temptation--kai, (cc)--pagi,j (n-af-s) a device to catch animals, a trap, a snare--kai, (cc)--evpiqumi,a (n-af-p) in a neutral sense, a strong impulse or desire, most often used in an negative sense in the Word of God, illicit lusts--polu,j (a--af-p) many--avno,htoj (a--af-p) 8X, lit. not thought about, senseless, unintelligent, foolish, dull of wit--kai, (cc)--blabero,j (a--af-p) 1X, opposite of that which is helpful, hurtful, injurious, harmful--o[stij (aprnf-p) the character or quality of these lust as such that they--buqi,zw (vipa--3p) 2X, lit. to plunge down in water, to sink, fig. to be overwhelmed or ruined--o` a;nqrwpoj (n-am-p) in context, the men who want to pursue riches—

eivj (pa)--o;leqroj (n-am-s) 4X, destruction, doing away with something--kai, (cc)--avpw,leia (n-af-s) what is wasted, destroyed, or ruined} 

6:10 For the love of money is a root of all sorts of evil, and some by longing for it have wandered away from the faith, and pierced themselves with many a pang.  {ga,r (cs)--r`i,za (n-nf-s) lit. the underground part of a plant, the root, figuratively, the cause or reason for something--pa/j (a--gn-p)--kako,j (ap-gn-p) all evils, all kinds of evils--eivmi, (vipa--3s)--h` filarguri,a (n-nf-s) love of silver, love of money, avarice, greed, covetousness--o[j (aprgf-s) of which love of money--ti.j (apinm-p) some people--ovre,gw (vppmnm-p) means, be reaching for this, causal, because they are pursuing money; lit. to stretch oneself out for something, to desire, strive for, exert oneself for--avpoplana,w (viap--3p) actively to mislead or deceive, passively to be misled, to wander off—avpo, (pg)—h` pi,stij (n-gf-s) the faith, the body of beliefs the characterize adjusted teachers and churches--kai, (ch)--e`autou/ (npam3p) themselves--peripei,rw (viaa--3p) 1X, to pierce through, to impale, they actually wound themselves--ovdu,nh (n-df-p) 2X, pain, distress, grief, agitation, sorrow--polu,j (a--df-p)}

Exposition vs. 9-10

1. Paul continues his thoughts on the subject of money and the details as he contrasts the adjusted believer, who is characterized by his contentment, with believers that are not content with what God has provided.

2. The articular present participle of bou,lomai (boulomai—want), which is the subject of this section, denotes those types of believers that have an ongoing desire for money and the details of life.

3. The verb is to be distinguished from qe,lw (thelo—wish, want) in that it denotes a course of action that has been considered in the thinking processes and for which plans have been made.

4. The use of the present participle indicates that this is not some brief lapse of judgment in a moment of passion or emotion; this denotes an ongoing determination to make the pursuit of money and the details a priority. 

5. Although some interpreters seek to limit these comments to the covetous poor, the majority recognize that this sin can be committed by anyone, regardless of his degree of material prosperity.

6. There are some people that are simply consumed with the idea of obtaining wealth (or more wealth in some cases); this would include those that don’t have it and those that have some measure of it.

7. The complementary infinitive ploute,w (plouteo—to get rich), is defined as one who enjoys a relatively high scale of opulence, one who has an abundance beyond the norm.

8. This is a regular area of mental attitude sinning that is actually promoted by the culture of Babylon; believers must closely monitor their attitude toward the pursuit of material prosperity.

9. If they do not, people easily succumb to the idea that they should have more and more--the highest and the best at all times.

10. Warning signs of material lust include:

a. Pursuing more work in order to earn more money, or purchase more details.

b. This is especially dangerous if one rationalizes against the necessity of being in Bible class, or applying doctrine, to do so.

c. Lack of contentment with what God has provided; this manifests itself in the attitude of constantly wanting more.

d. A thought process that is fascinated with things, which often manifests itself in speech that is constantly focusing on the details and the latest acquisition.

e. Constantly looking for the next bargain, the next good deal, the next way to acquire some detail of life, which is promoted in magazines, on TV, radio, or some other media.

11. In the parable of the soils, Jesus Christ made it plain that some believers will eventually become spiritual casualties because they place the details above the truth (Mk. 4:18-19); they seek to love (maintain loyalty toward) two masters.  Matt. 6:24

12. The result of failing to monitor and control this area of the lust grid is that the believer falls into a number of spiritual traps.
13. However, because this sin is so pervasive in our culture, so encouraged by our media, and so often pursued by believers, many fail to see that this sin is not just as detestable as any other STA activity, but often far more dangerous because it is viewed by many believers as acceptable.

14. The Greek verb evmpi,ptw (empipto) is used extensively in the LXX and literally means to fall into a physical thing, like a pit.  Gen. 14:10; Ps. 56:7; Matt. 12:11

15. It is used in a figurative sense to denote one that falls from a higher or more desirable position to a lower or less desirable condition or experience.  Lk. 10:36; ITim. 3:6

16. Although the verb fall may seem somewhat passive (they fell, they could not help it); it is the direct result of their own choices to seek wealth.

17. Therefore, they bear the blame for their own spiritual regression; it is not the fault of outside forces —either the demons or the cosmos.

18. Further, the fact that Paul uses a present indicative is designed to indicate that the greedy person is continually falling into temptation and a snare because of their ongoing desire to have more.

19. Believers that are infatuated with the pursuit of wealth and the details of life first fall into temptation.
20. The Greek term peirasmo,j (peirasmos) is actually used in two distinct ways in the New Testament; the first is somewhat neutral and focuses on the attempt to learn about the character of something or someone by testing or trying it.  James 1:2,12

21. The second manner in which it is used (as it is here) is the attempt to make one do wrong, to tempt or entice a person to sin.  Lk. 4:13

22. This type of believer actually does to himself what he is commanded to pray that God not do to him.  Matt. 6:13

23. We are to pray for God’s logistical support and leading ministry so that we are not exposed to some sin or situation that might permanently neutralize us.

24. Now that Paul has made it explicitly clear that the desire for wealth and details can result in significant danger, believers should acknowledge the dangers that are inherent in materialism.

25. Temptations that may accompany greed and material lust include lying, cheating, extortion, embezzling, and using or shortchanging others to satisfy your lust for more.

26. The second thing into which Paul says that this type of believer will fall is a snare.
27. The Greek noun pagi,j (pagis) is used of a device that is designed to catch animals—a snare, or a trap.

28. It is used in a figurative sense (as here) to denote that which causes one to be suddenly endangered, that which brings one under the control of a dangerous or hostile force.  ITim. 3:7

29. The imagery of the trap suggests that believers that pursue material blessings actually become trapped in their own chosen lifestyle, which is likely a form of psychological addiction.

30. As Dr. Leslie Jermyn has observed, “There is a trap built into our culture (or any culture) of conspicuous consumerism--the more you consume, the more you are pressed to consume.  The fact is that whatever momentary satisfaction the acquisition and possession of things brings to the materialist is always fleeting; thus, people are driven further and further down the material path of seeking nirvana around the next corner at the mall.”  Great Temptations:The Trap of Materialism and How to Escape
31. The third item that Paul indicates will become the lot of those that indulge the mental attitude sin of materialism is denoted by the Greek noun evpiqumi,a (epithumia).
32. The term is used in a neutral sense to denote any desire (Phil. 1:23; IThess. 2:17), but is most often used in the New Testament to denote a desire, craving, or lust for that which is not appropriate.  Rom. 7:8; IJn. 2:16; Jude 16,18
33. Various mental attitude lusts come into play that might have otherwise been suppressed had the believer not chosen to cater to his materialism lust.
34. When a man desires to obtain wealth and material prosperity, he might become involved in:
a. Politics, recognizing that those with the most political power often prosper in the financial realm.

b. Crime, recognizing that there is plenty of wealth to be had if one operates outside the boundaries of the law.

c. Evil associations, recognizing that certain people have connections that can be a source of profit if exploited properly.

d. Evils related to peer pressure; those that are looking to gain wealth often find themselves in a social stratum, composed of people that they now have to seek to impress.

e. Violating MPR, skipping Bible class, or omitting certain applications, in order to pursue a greater level of prosperity.

f. Sexual compromise, recognizing that immorality, deviance, and pornography are very lucrative in today’s world.

35. These illicit desires that come from the indwelling sin nature are described by three adjectives, which are designed to further define the dangers that come from materialism lust.
a. The first adjective is polu,j (polus—much, many), which indicates that there is an entire complex of sins that entangle those that want to pursue prosperity.

b. The second adjective is avno,htoj (anoetos), which literally means one that is unthinking, without understanding, foolish, or senseless.

c. Some translators even use the term irrational to denote that fact that such pursuits cannot be rationally defended by believers that know that prosperity has nothing to do with godliness.

d. The final adjective is blabero,j (blaberos—harmful), which indicates that these people are actually doing damage to themselves and others around them as they pursue their agenda of materialistic acquisitions.

36. Paul continues to expand on the harmful or injurious nature of the various lusts associated with materialism, concluding with the fact that the desire to get rich will ultimately destroy those that succumb to it.

37. The Greek verb buqi,zw (buthizo), means to cause one to go down in water, to sink or drown; figuratively, it is used of those that experience disastrous consequences.

38. Those that choose this path will be overwhelmed by ruin and destruction.
39. Although the Greek terms o;leqroj (olethros—ruin) and avpw,leia (apoleia—destruction) are derived from the same verbal root, there is a slight difference of nuance.

40. Some interpreters see the two terms denoting the physical and spiritual calamity that comes on those that make the acquisition of wealth and the details a primary concern.

41. The first term ruin actually denotes the state of those that have opted for the pursuit of riches; the second term destruction focuses more on the process of wasting or destroying something.  Mk. 14:4

42. The believer that succumbs to material lust will eventually (maybe later rather than sooner) come under Divine discipline just as those that sin consistently in any area.

43. There can be little doubt that such a person will be wasting some time and energy pursuing money and the details; therefore, he will suffer great loss at the Bema seat as well.  Phil 3:19

44. Paul moves on in verse 10 to elaborate further on the concept of the love of money, which is the defining characteristic of those that keep on determining to be wealthy.
45. This verse is likely one of the most misquoted and misunderstood in the Bible; many mistakenly believing that money itself is evil.

46. The verse clearly indicates that it is not money with which we are dealing here; it is the mental attitude sin of the love of money that is in view.

47. Money, like other inanimate things in this world is morally neutral; money can be used for good or evil depending on the determination of the one using it.

48. However, the love of money is defined by Paul in this explanation as being equivalent to a root of all evil things.
49. The lack of the definite article is likely significant here since Paul is not attempting to make this mental attitude sin the source of every form of evil in the world.

50. The mental attitude sin of avarice or greed is referred to as a root since it is an unseen source that has sprouted into various forms of evil that we observe in the world.

51. In that regard, the love of money is an invisible root, which feeds the visible weeds of all types of evil things.  Mk. 4:18-19

52. One can hardly think of a wrong, crime, or sin that has been committed, which has not been instigated by the mental attitude love for money.

53. Avarice has led to selfishness, self-indulgence, excessive debt, usury, cheating, fraud, perjury, sexual immorality, robbery, envy, quarrels, hatred, violence, kidnapping, and even murder

54. Greed has often been the source of compromise of biblical standards (religious reversionism), marriages of convenience, perversions of justice, political expedience, drug trafficking, pornography, the exploitation of the weaker classes of society, and the betrayal of friends.

55. In the last days, the greed of men has led our nation to finance, feed, clothe, arm, and modernize our sworn enemies, which will result in our ruin and destruction.  Rev. 18

56. Paul continues to explain that the means by which men end up submerged in ruin and destruction is that they have longed for money and wandered away from the faith.
57. The Greek participle ovre,gw (orego—longing) means to seek to accomplish a specific goal, to aspire after something (ITim. 3:1), to desire or long for something.  Heb. 11:16

58. It may be classified as a participle of means (or more likely cause), which indicates that the love of money is the cause of their action of departing from the faith.
59. The participle certainly indicates that they are always striving for the next deal, the next dollar; they are consistently aspiring and desiring to have more.

60. The verb avpoplana,w (apoplanao) means to mislead in an active sense (Mk. 13:22); passively, it means to be misled, to go astray, or stray away from something.

61. While the articular use of pi,stij (pistis) is used to denote the doctrines or body of the faith we embrace (ITim. 3:9, 4:1), it is also regularly used to denote the active concept of faith.  Rom.3:30,31, 4:11

62. In this case, their monetary lust grid causes them to depart from the principle of living by faith, which ultimately damages them spiritually.  Heb. 11:6

63. The believer that begins to focus on the physical, material aspects of life has diverted his attention from those invisible aspects of doctrine that can only be apprehended by faith.  Heb. 10:38

64. Instead of the invisible spiritual, eternal realities of doctrine and the pursuit of SG3, these men continue to focus their time, attention, and energies on the temporal realm and what it can provide for them.

65. There may be a secondary reference in this passage to the concept of objective faith, the body of beliefs or doctrine that are characteristic of Christianity.

66. Although these believers do not lose their salvation, they sacrifice spiritual momentum and  will begin to compromise certain key doctrines that  are part of the normative manner in which Christians are expected to live.

67. There can be little doubt from the immediate context that Paul had some of the false teachers in view with these statements, who had become teachers of heresy for monetary reasons.

68.  Whether their initial motivation was material or not, Paul makes it clear in this section that there is a noticeable link between false doctrines, hostility toward sound teaching, arrogance, ignorance, and monetary considerations.

69. Paul concludes with the observation that those that do choose to capitulate to the monetary lust pattern will find that they will endure a number of self-inflicted sorrows.

70. The fact that they do this to themselves (reflexive pronoun) indicates that they have no one else to blame for their plight.

71. What they will endure is seen in the Greek phrase ovdu,naij pollai/j (odunais pollais—many pangs), which is only used in the New Testament to refer to mental sufferings.

72. It denotes the idea of deep mental distress, which may come from sorrow, grief, worry, fear, anxiety, frustration, envy, hostility, anger, or a guilty conscience.

73. The applications that flow from these principles apply to all believers.

a. Be content with what you have, stop the insanity that is promoted in our country of pursuing the American Dream, or keeping up with the Joneses.

b. Focus your attention on learning doctrine in Bible class, be alert to the opportunities He provides, and seek to apply the doctrine you have learned.

c. Recognize that our time is short and we should be maximizing Divine good production.

d. Keep your focus on the real profit of inner tranquility and SG3.

e. Let God provide what is appropriate and do not become guilty of pursuing material prosperity.

f. If you niche includes a measure of prosperity, be content with it; use what God has provided to bless other believers (as appropriate) and enhance your SG3.

The Doctrine of Materialism

6:11 But you flee from these things, O man of God; and pursue righteousness, godliness, faith, love, perseverance and gentleness.  {de, (ch) but, now, however--su, (npn-2s) you Timothy--w= (particle) used as a marker of personal address, O--a;nqrwpoj (n-vm-s)--qeo,j (n-gm-s) used only here and IITim. 3:17; equivalent to God’s representative--ou-toj (apdan-p) near context, pursuit of money and associated evils, more distant context from vs. 3ff--feu,gw (vmpa--2s) to seek safety by flight, to be safe by avoiding some danger, keep on fleeing--de, (ch) but, however--diw,kw (vmpa--2s) to pursue, run after something, attain to something--dikaiosu,nh (n-af-s) the quality or state of being right or correct; justice, equitable, fairness--euvse,beia (n-af-s) reverence or respect toward God, piety, devotion to deity--pi,stij (n-af-s) faith, faith-rest as opposed to fear, worry, human viewpoint solutions, energy of the flesh--avga,ph (n-af-s) love for God, love for those he serves--u`pomonh, (n-af-s) patience with respect to circumstances, opposite of the jump and run mentality--prau?paqi,a (n-af-s) 1X, one that exhibits a calm demeanor, gentleness, overt composure as opposed to emotional reactions; compound from prau<j one who is not impressed with his own importance, humble, meek, self-controlled; the opposite concept is arrogant insubordination}

Exposition vs. 11

1. Paul now contrasts Timothy, and what he expects from his protégé, with those that advocate heterodox doctrines, which can easily lead to spiritual catastrophe.

2. The sharp contrast between Timothy and those that advocate other doctrines is seen in the use of adversative conjunction de, (de—but, now) and the personal pronoun su. (su—you). 

3. Although the phrase man of God is used regularly in the Old Testament, it is used in only one other place in the New Testament outside of our passage.  Deut. 33:1; Neh. 12:24; IITim. 3:17

4. In the Old Testament, it was a phrase applied to the Angel of the Lord (Jud. 13:3-8); it was also used of spiritually great men like Moses (Josh. 14:6), Elijah (IKings 17:18), Elisha (IIKings 4:7), and David. IIChron. 8:14 

5. It was used of prophets such as Samuel (ISam. 9:6-19), Shemaiah (IIChron. 11:2), and other unnamed persons that were recognized as spokesmen for God, who were accorded the highest respect and honor.  IKings 13:1-6; IIChron. 25:7-9

6. The emphasis of this phrase focused on the revelation that God provided to the man of God as opposed to other believers.  IKings 17:24

7. It was clear that the man of God was one that had received God’s revelation, accurately articulated that revelation, and was expected to be faithful to that truth.  ISam. 9:6; IKings 13:7-10

8. In the Old Testament this title was reserved for the prophets and great men of God;  however, in the New Testament, it is only used specifically of Timothy. 

9. One would not think that Paul’s usage of this title would be lost on Timothy, who was quite familiar with the Old Testament Scriptures and would have recognized the lofty nature of this designation.  IITim. 3:15

10. In that regard, Paul is encouraging Timothy by applying this title to him as the pastor-teacher in Ephesus since he is in God’s service, represents God, and speaks in His stead.

11. The reason that Paul does not use the more common phrases child of God (Jn. 1:12; Rom. 8:16) or son of God (Gal. 3:26) is that those two designations relate primarily to the issue of salvation Ph1.

12. This title would indicate that Timothy is a good representative of a mature believer, a fully grown man of God, with all the attendant spiritual realities that this commendation suggests.

13. Such qualities as one finds in an adjusted Christian male are diligence, honor, duty, loyalty, patience, grace, righteousness, emotional control, inner strength, self-sufficiency, responsibility, consistency, stability, and confidence.

14. Grown men are not characterized (as boys are) by temper tantrums, bickering, sulking, whining, pursuing pleasure, pursuing sex, self-centeredness, arrogance, and narcissism.

15. Paul issues two commands, which are designed to communicate a mental picture of one being chased by something and the opposite picture of one chasing after something.

16. The Greek term feu,gw (pheugo—flee) would suggest that these things are pursuing Timothy and he is to seek safety from them by avoiding them altogether.

17. Although some would limit the accusative these things to the pitfalls and consequences of pursuing money, it is more likely that Timothy is to distance himself from all those that espouse false doctrines, the sinful activities that are generated by such activity, as well as the consequences of pursuing material advantages.

18. This first command deals with avoiding the negative behaviors that come to be characteristic of those that have departed the straight and narrow.

19. The second command is designed to encourage Timothy  to pursue those qualities that are necessary for the Christian way of life and are characteristics of a mature believer.

20. The verb diw,kw (dioko—pursue) is a strong one that means to move rapidly and decisively toward an object or person.

21. In certain contexts, it is translated by the English term persecute, which stresses pursuit, persistence, energy, and the necessary determination to apprehend the object of pursuit.

22. Both verbs are present indicatives, which indicates that Timothy is to make this part of his daily function in the Christian life.

23. Paul lists six distinct virtues that he commands Timothy to make it his goal to pursue, which appear to be listed in three pairs.

24. This list of virtues deals with issues related to how a believer is to conduct himself toward God and toward men.

25. The first is that of righteousness, which exists in three realms.

26. Righteousness is first an attribute of the Divine essence and is the moral attribute by which God operates.  Ps. 11:7, 89:14, 145:17

27. The second form of righteousness deals with the imputation of God’s righteousness to the believing sinner at the point of faith in Christ.  Rom. 4:3,5, 9:30; Phil. 3:9

28. The third form of righteousness, which is the form in view, is that of personal righteousness in the practical realm.

29. The Greek noun dikaiosu,nh (dikaiosune) refers to the quality or state of judicial responsibility, the practice of that which is right or fair toward both God and man.

30. Primarily, Timothy is to learn and apply the righteous standards of God so that he conducts himself in a righteous, equitable, fair, and appropriate manner toward men.

31. The second term euvse,beia (eusebeia—godliness) is a quality that has been a major theme of this chapter, being used four times since verse 3.  ITim. 6:3,5,6,11

32. This term focuses on the manner of life that is characterized by internal reverence toward God, which is manifested overtly by compliance with the practices that are pleasing in God’s estimation.

33. The second pair is introduced with the concept of faith, which refers to the only method by which an unbeliever can access the grace of God and by which the believer is to conduct himself in time.  Heb. 11:6, 7,8,9,11 et al.

34. The believer must choose to live his life based on faith in God and His word; he must choose not to live by virtue of only what he perceives in the temporal realm, and must employ the faith-rest technique.  Heb. 10:38-39

35. Jesus used the phrase little faith in a disparaging manner to describe those that were consistently worried, fretting, or fearful.  Matt. 6:30, 8:26, 16:8

36. As he does in other places, Paul follows the idea of belief in God and His promises with the concept of love, which focuses on the principle of placing God and others before yourself.

37. Timothy (and all communicators) must continue to pursue all the categories of love that are appropriate to their niches, which include:

a. Category 1 love—love for God.  Jn. 21:15-17

b. Category 2 love—application toward RW.  Eph. 5:25

c. Category 3 love—application toward friends in loyalty, faithfulness, hospitality, etc.

d. Category 4 love—love for one’s enemies, which involves forgiveness and avoidance of revenge tactics.  Matt. 6:12-15

e. Category 5 love—love for the Royal family, which involves studying, teaching, shepherding, and setting an example for those allotted to his charge.  IPet. 5:2

38. The fifth object of pursuit is that of patience, which involves the capacity to hold out or bear up under difficult circumstances, remaining steadfast in your niche, and patiently running your race.

39. The Greek term u`pomonh, (hupomone) is a compound that literally translates as remaining under, which deals more with patience with respect to the circumstances of your life than it does to patience with respect to people.  Heb. 10:32-36, 12:1

40. This quality recognizes that God is ultimately the One that controls you life, engineering the particulars of your niche according to His divine wisdom.  Dan. 5:23

41. The last item in this list of desirable qualities once again focuses on people and how we relate to them.

42. The Greek term prau?paqi,a (praupatheia—gentleness) is used only here, and is a compound that literally translates to experience humility.
43. The root prau<j (praus) denotes one that is characterized by an attitude of meekness, gentleness, or humility; it denotes one that has his spiritual, physical, mental, and emotional power under control.
44. It is not necessarily weakness as the world considers weakness; it is the humble ability to deal with difficult people or difficult circumstance in a calm, composed, but firm manner.  
45. This family of terms has the added nuance of one that is not impressed with his own importance, one that is truly oriented to God, His grace, and his own place in God’s plan.  Rom. 12:3
a. It is a virtue that characterized the Lord.  Matt. 11:29, 21:5

b. It is coupled with the virtue of self-control.  Gal. 5:23
c. It is a necessary quality in order to effectively assimilate Bible doctrine, and not flare up against the teacher.  James 1:21
d. It denotes the opposite quality of arrogance and insubordination.
6:12 Fight the good fight of faith; take hold of the eternal life to which you were called, and you made the good confession in the presence of many witnesses.  {avgwni,zomai (vmpn--2s) 8X, to engage in an athletic contest, to strive, fight, or struggle; includes the ideas of strategy, strength, stamina, concentration, discipline--o` kalo,j (a--am-s) noble, excellent--avgw,n (n-am-s) a competition, a contest, a struggle against an opponent or opponents, e.g. a race, a wrestling match--h` pi,stij (n-gf-s) the fight must be waged by faith and in the sphere of the faith--evpilamba,nomai (vmad--2s) lit. to take upon, to grasp something, to take hold of it--h` zwh, (n-gf-s)--aivw,nioj (a--gf-s) the eternal life, a quality of life—eivj (pa)--o[j (apraf-s) which life--kale,w (viap--2s) you were called; denotes the call of the gospel in time--kai, (cc)--o`mologe,w (viaa--2s) lit. to say the same as, to agree something is right or true; to acknowledge something in public, to profess,  Matt. 7:23; Lk. 12:8--h` o`mologi,a (n-af-s) confession, profession--kalo,j (a--af-s)--evnw,pion (pg)  before, in the presence of--polu,j (a--gm-p)--ma,rtuj (n-gm-p) witnesses}
Exposition vs. 12

1. Paul continues to command Timothy to maintain his spiritual status in the angelic conflict and to continue to engage in the struggle that is characteristic of the adjusted communicator.

2. Although the NAS translates this passage with the same terms that it used in the first chapter, the passages and their content are not identical.

a. The passage in chapter 1 used a military metaphor that would literally be translated as keep on waging the good warfare.  ITim. 1:18

b. Our passage employs an athletic metaphor that could be rendered keep on contending the good contest, fighting the good fight, or running the noble race.
3 Both passages are grammatically similar in that they employ a cognate verb and noun (two forms that come from the same root).

4 In chapter 1, the phrase that is translated fight the good fight comes from the present tense root strateu,w (strateuo), which does not denote an isolated battle but an ongoing military conflict, expedition, or campaign.

5 In that regard, the struggle against false or demonic doctrines, false teachers, and those that would deviate from the truth is likened to an ongoing warfare that will not be over until we have completed our Ph2.  IICor. 10:3

6 Our passage does not focus exclusively on the struggle we face against deviant doctrines or those that advocate them; this struggle focuses on the multiple struggles that the communicator, who is attempting to fulfill his ministry, will face.

7 In that regard, the Ph2 struggles that are incumbent upon the communicator would include the battle against his own sin nature, the conflict with unseen spiritual forces, the struggle in prayer for those allotted to his charge, and the ongoing struggle to fulfill the study/teach ministry.

8 As with any believer, if the pastor-teacher is not consistent in recognizing, withstanding, and isolating his sin nature, he is a candidate for failure in the Christian way of life.  Rom. 6:12; James 4:1; IPet. 2:11; Jude 16

9 In regard to our unseen enemies, the pastor-teacher (and all believers) must be cognizant of their schemes, their doctrines, and the fact that they use certain people to accomplish their nefarious ends.  IICor. 2:11; Eph. 6:11; ITim. 4:1ff

10 The importance of prayer in the life of the communicator cannot be overemphasized, since he should be regularly engaged in prayer on behalf of those allotted to his charge as he strives to present them complete in Christ.  Col. 1:28-29, 4:12

11 The challenge to fulfill the study aspects of his ministry include the facts that he must be always be intellectually honest in the study, prepared to teach, diligent in the text, and consistent in his own desire for spiritual growth.

12 He must be prepared when he comes to the pulpit, in fellowship, being led by God the Holy Spirit, and communicating in such a way as to instruct, encourage, exhort, and challenge those that assemble.

13 The athletic metaphor to fight the good fight also encompasses the training necessary for any athlete to be successful in his chosen field of endeavor.  ICor. 9:25

14 As we saw in chapter 4, fighting the good fight must begin with the appropriate discipline and training.  ITim. 4:7

a. Just as physical athletes must be willing to prepare, even so the communicator must recognize these things require faithfulness, diligence, the appropriate sacrifice, commitment to the task, and the necessary time in training.

b. The athlete that is not committed to the training regimen will never be one that is going to be truly successful in competition; when he encounters men that have not spared themselves, he will be beaten and put to shame.

c. During training, the athlete must be willing to forego even legitimate things if he hopes to achieve his goal of victory.  Self-denial is a major aspect of the regimen of any world-class athlete.

d. The athlete who is not consistent in training, but is on again, off again, will not be successful; he cannot sleep in, take a day off because he does not feel like training, but must be steadfast to the regimen without regard to how he feels.

e. The most successful athletes are those that are willing to entrust themselves to a coach or trainer, submitting to his practice regimen, and following those instructions to the letter.

f. In many cases, this is a person that has been there, one who understands the training process, one who has often been successful in competition himself, and one that can push the athlete beyond his current, perceived limits.

15. In like fashion, the communicator cannot be inconsistent in his training; he must be single-minded with respect to his niche, his prayer, his study, his teaching, and getting believers to maturity.

a. In that regard he cannot become involved with affairs/issues/organizations on the outside.

b. He cannot concern himself with pursuing money or the details of life.

c. He may have to forgo legitimate activities if his niche demands it.

d. He must constantly strive for greater compliance with the godliness code.

e. He should also seek to objectively improve in his study and teaching ministry.

16. The present active imperative that is used in the metaphor is durative, and denotes the fact that one must consistently be engaged in fighting the good fight. 

17. The fight in view is qualified by the genitive of pi,stij (pistis—faith), which is accompanied by the definite article.

18. This term faith  can be used subjectively or objectively; subjectively would denote the principle of faith—active faith, objectively, it would denote the body of doctrine.

a. The former view sees faith as being Timothy’s faith, and would be understood as fighting the fight that must be fought by faith; this would be understood as a genitive of means.

b. The latter would see the definite article as denoting the faith, the body of doctrines for which Timothy is to contend.

19. A careful study of this book indicates that when Paul is talking about the body of normative Christian beliefs, he consistently uses the definite article.  ITim. 3:9, 4:1,6, 6:10

20. The genitive should be classified as objective; therefore, the command is for Timothy to compete in a noble fashion for the sake of, or on behalf of the faith.
21. In order for the communicator to contend effectively for the truth, he must first be the recipient of the body of truth.

22. Just as Timothy received the good deposit (IITim. 1:14) and was to faithfully protect it, all communicators must stand firm for the body of truth with which they have been entrusted.

23. Once the pastor-teacher has instructed the congregation with the truths of Bible doctrine, he is to see that the teaching is implemented within the local church as the positive volition of the congregation allows.

24. The next command is interesting and has provoked some to suggest that Timothy was in need of salvation, which can hardly be the case.

25. Interpreters are divided between whether Paul is commanding Timothy with respect to some present aspect of eternal life, or eternal life as it relates to Ph3.

26. A study of the phrase eternal life in the Pastoral Epistles reveals that Paul tended to use it to denote the future hope of the believer as it related to the eternal niche.  ITim. 1:16; Tit. 1:2,3:7

27. That would also explain the aorist imperative of the verb evpilamba,nw (epilambano—to grasp, to take hold of), which is often used in a physical sense.  Matt. 14:31; Acts 16:19, 18:17

28. It is used here in a figurative sense of taking hold of something so as to appropriate it or make it one’s own possession.

29. In that regard, we possess eternal life Ph1 as a gift of God by grace alone; taking hold of eternal life Ph3 indicates our personal responsibility for laying hold of maximum blessing in Ph3..

30. Paul now continues the athletic metaphor by extending the contest (which occurs in time) to its logical conclusion when one gains the victory and seizes the prize.

31. If Timothy keeps on fighting the good fight, he can be assured that at some point he will be the recipient of the prize of eternal life in Ph3.

32. As Hiebert has commented, “The verb ‘fight’ is in the present tense and indicates the continuity of the struggle in this life, while the verb ‘lay hold’ is aorist and takes us to the last supreme moment of the contest when the prize is won”
33. Paul moves on to note that the appropriation of that which is life indeed is consistent with the original call to the plan of God.  Jn. 6:27-29

34. The call denotes the time in his personal history when Timothy heard the gospel of Jesus Christ, in which he exercised faith.  ICor. 1:9

35. This begins the believer’s experience with the principle of the eternal life of God, which was manifested in the person of Jesus Christ, and is shared by those that believe in Him.  Jn. 4:14

36. However, the believer has the experience of sharing in eternal life (which is viewed as the quality of life God gives, and not so much its duration) now, while waiting for the full manifestation of life in the future.

37. Following salvation, the possession and enjoyment of the eternal life of God is related to the principle of knowing God, which comes only through the continued pursuit of His word.  Jn. 17:3, 8:31-32, 14:21,23

38. Paul is not indicating here that Timothy was lacking in any way in his Ph2 understanding of God or His plan; he is indicating that he desires Timothy to enjoy the maximum benefits of Ph3 by continuing to fulfill his ministry.

39. In fact, the gospel call actually has the maximum experience and benefits of eternal life in view for all those that believe.  Rom. 5:2; Eph. 1:18

40. Therefore, Paul is directing Timothy to focus on his reward package as a means of motivating him to continue to fight the good fight.  IPet. 1:13

41. Beyond that, he next reminds Timothy of the fact that God had not only called him to eternal life, but Timothy had publicly acknowledged and accepted that call as he expressed his good confession.
42. Although some have attempted to place Timothy’s good confession at some civil trial or at the time of his ordination, the concept of his calling most naturally places this confession in proximity to his conversion.

43. It certainly appears that when someone accepted Christ during the early portion of the Church age, they were immediately baptized as part of the standard operating procedure.  Acts 2:38,41, 8:12,36, 9:18 et al.

44. This is most naturally the time when one made a public profession of Christ, which would have been observed by whatever witnesses were present.

45. Paul is therefore motivating Timothy by reminding him of his past faithfulness to God’s plan and reminding him of the future glory he will share if he remains loyal to the fight.

46. Although some have attempted to make some direct correlation between the good confession of Timothy and the good confession of Jesus Christ (ITim. 6:13), they are distinct events that do not demand an exact parallel.

6:13 I charge you in the presence of God, who gives life to all things, and of Christ Jesus, who testified the good confession before Pontius Pilate,  {paragge,llw (vipa--1s) to issue a charge, directive, command, order--Îsu,] (npd-2s)--evnw,pion (pg)--o` qeo,j (n-gm-s)--o` (dgms+) zw|ogone,w (vppagm-s)--to. pa/j (ap-an-p) the all things--kai, (cc)--Cristo,j (n-gm-s)--VIhsou/j (n-gm-s)--o` (dgms+) marture,w (vpaagm-s)--evpi, (pg)--Po,ntioj (n-gm-s)--Pila/toj (n-gm-s)--h` o`mologi,a (n-af-s) a statement of allegiance, a confession, a public acknowledgement--kalo,j (a--af-s)}

6:14 that you keep the commandment without stain or reproach until the appearing of our Lord Jesus Christ,  {thre,w (vnaa) indirect discourse, completes parangello--su, (npa-2s) accus.gen.ref.--h` evntolh, (n-af-s) immed.context suggests the command to fight and claim the prize--a;spiloj (a--af-s) 4X. that which is of the highest quality, without defect, spotless--avnepi,lhmptoj (a--af-s) see 3:3, blameless, without reproach--me,cri (pg) as far as, until--h` evpifa,neia (n-gf-s) 6X, 5X of the return of Christ, appearance, visible manifestation, used as a t.t. for the sudden manifestation of a hidden deity--o` ku,rioj (n-gm-s)--evgw, (npg-1p)--VIhsou/j (n-gm-s)--Cristo,j (n-gm-s)
Exposition vs. 13-14

1. This verse opens with the fourth of the five times that Paul commands Timothy to a certain course of overt action.  ITim. 1:3, 4:11, 5:7, 6:13,17

2. Some have wondered why Paul thought Timothy needed any further commands or motivation to continue to fight the good fight.

3. However, a careful reading of the two epistles to Timothy make it clear that he was an outsider in Ephesus, who was very likely viewed with some suspicion and hostility by those that saw him as a representative of Paul.

4. We know that Paul’s prophecy in Acts had come to pass and that a number of men had arisen speaking perverse things to draw away the disciples after them.  Acts 20:30

5. There can be little doubt that these false teachers and teacher wannabes would not view Timothy as anything more than a threat to their futures.

6. Beyond the issue related to the wannabes and their false teachings, Timothy was apparently significantly younger that those he led, causing some to want to disregard his youthful leadership.  ITim. 4:12

7. Since Timothy was younger, Paul alludes to the fact that he might naturally struggle with the lusts associated with youth, which would provide another reason for people to disrespect him or the authority that came with his office.  ITim. 6:11; IITim. 2:22

8. When one considers these issues, and combines his apparent health problems and natural reticence, one should recognize that Timothy faced a number of tests that might cause him to abandon the ministry.

9. Although Paul and Timothy were very close associates, Paul did not have any apparent reservations about using his apostolic authority to issue binding injunctions to Timothy.

10. While there is no evidence that Timothy was maladjusted to the authority of Paul, the apostle could and did use his rank when he deemed it to be necessary.

11. In that regard, it is a rare believer that is able (as Timothy appeared to be) to associate on a very close basis with an authority figure over the long term, simultaneously maintaining a close friendship and a healthy respect for his office and authority.

12. However, while any good authority might desire the friendship and respect of those he leads, if he has to choose between one or the other he must insist on respect.

13. Paul now couples this command with the same phrase that he used in chapter five, which is designed to remind Timothy that his ministry is to be executed before God, to whom he will answer.

14. In chapter 5, Paul added the fact that Timothy was observed by the Lord Jesus Christ and the elect angels as he conducted his ministry in the angelic conflict.

15. Paul desires for Timothy to keep before him at all times that fact that the administration of the local church is something that he performs before God.

16. This brings to bear the attribute of omnipresence; God is everywhere throughout the material universe and observes all things.

17. The articular participle that follows functions as an adjective and describes God as the One who gives life to all things.
18. This brings to bear the attributes of eternal life and God’s transcendent power, which is necessary to give life in the first place.

19. God is the original creator of all things, which life comes from the source of the life that He alone possessed from eternity past.  Jn. 1:1-4

20. From the source of His life, God created a multitude of angels, each with his own unique place, personality, position, rank, strength, etc.

21. Following the creation of angels (an interval of time that the Bible does not provide) God spoke the material universe into being in a moment of time, just as He will speak it out of existence.  Job. 38:4-7; IIPet. 3:10; Rev. 20:11

22. Following the fall of Satan, God judged the headquarters of the rebellion by making the earth without form and void of inhabitants.  Gen. 1:2

23. The six literal 24-hour days of restoration are recorded in Genesis 1, during which time God created all plant, animal and human life that exists today.

24. Additionally, God now manifests His transcendent power by sustaining all life as we know it.  Job 12:10, 33:4, 34:14; Acts 17:28

25. Paul cites this reality in order to encourage Timothy not to compromise with those that advocate heterodox doctrines, engender strife, or pursue money or the details since those things are not truly the essence of life in the first place.  Matt. 6:25

26. In that regard, another aspect of life is that God is also the protector of those that are willing to humble themselves under His hand and pursue His plan.  Ps. 31:23, 37:28; IITim. 4:17-18

27. The last, and perhaps greatest manifestation of God’s ability to give life is seen in the principle of resurrection; God can provide perfect, eternal, and glorious life to those that desire it.  ICor. 15:12-19,42-55; Rev. 21:3-5

28. Paul now moves to the second witness to the fact that he has issued this command to Timothy;the Lord Jesus Christ is described as the one who testified the good confession before Pontius Pilate.
29. However, as Timothy had offered the good confession before those that were friendly witnesses, Jesus Christ made His confession before negative volition and those that rejected Him.

30. The specific instance to which Paul refers is the first appearance before Pilate on the day of His crucifixion.

31. On the evening before the crucifixion, Jesus Christ was arrested by a combined force of Roman and Jewish authorities.  Jn. 18:12

a. He first was taken to appear before Annas, who was the power behind Caiaphas (the current High Priest).  Jn. 18:13-24

b. Next, He was taken to appear before Caiaphas and the assembled Sanhedrin.  Matt. 26:57-68; Mk. 14:53-65; Lk. 22:54-65

c. These first two interrogations were conducted illegally at night, so Jesus was brought back to the Sanhedrin for a “legal” appearance before the Sanhedrin.  Matt. 27:1; Mk. 15:1; Lk. 22:66-71

d. He was then delivered to Pilate, the Roman governor, who alone had jurisdiction over capital cases in Jerusalem.  Matt. 27:2,11-14; Mk. 15:1b-5; Lk. 23:1-5; Jn. 18:28-38

e. Pilate, who was relatively young, had poor judgment, was stubborn and known for a weak character, was already in some difficulty with his Roman superiors, so he wanted no part of this issue.

f. Therefore, when the Jews mentioned that this started in Galilee, Pilate decided to refer the case to Herod, the ruler of Galilee who was in Jerusalem for the feast.  Lk. 23:6-10

g. When Herod was completely ignored by Jesus Christ, he sent Jesus back to Pilate, at which time the death sentence was pronounced.  Matt. 27:15-26; Mk. 15:6-15; Lk. 23:13-25; Jn. 18:39-19:6

32. The good confession to which Paul alludes in Timothy actually occurred at the first appearance before Pontius Pilate.  Jn. 18:28-38

a. By the time Jesus Christ appeared before Pilate, He had already been beaten, and likely looked every part the criminal.  Mk. 14:65

b. The outward signs would not suggest that this accused criminal was a king, as the charges against Him had suggested.  Matt. 27:11

c. It is important to understand that the Jews’ insistence on the fact that Jesus Christ claimed to be an illicit king suggested that He might be revolting against the established authorities.

d. Caesar alone was the ruler of the Empire and failure to acquiesce to that rule carried with it some dire consequences.  Jn. 19:12

e. However, in spite of all outward appearances, Jesus Christ did not compromise the message of His unique person and kingdom.  Jn. 18:33-37

f. Even in the most hostile of environments, before maximum negative volition, Jesus Christ faithfully spoke the truth with respect to Himself and His eternal kingdom.

g. Jesus Christ spoke to the truth of His kingdom, which is superior in every way to any earthly kingdom, risked the wrath of the Roman government, and demonstrated a complete lack of concern for His own preservation.

h. This was crucial, since Pilate had the authority to release Jesus Christ; all Jesus had to do was compromise the truth and save Himself.

i. Yet, He entrusts Himself to a faithful creator, stands for the truth, and does nothing to circumvent the will of God for His life.

33. Therefore, He laid hold of eternal life by refusing to compromise, responding with the Divine viewpoint, and remaining faithful until death.

34. Like our great example, communicators like Timothy are to fight the good fight and remain faithful to the principles of doctrine to the very end, no matter how much opposition we face.

35. The content of the charge is now recorded in verse 14, which is introduced by the infinitive thre,w (tereo—keep) that is used to set forth the indirect command.

36. The singular noun evntolh, (entole—commandment) is used only here in the two letters to Timothy, and has been understood in the following ways.

a. The immediate commands found in the previous verse.  ITim. 6:12

b. Some alleged charge that was delivered at Timothy’s baptism, when he made the good confession.

c. The charge he was given at his ordination.

d. The whole of the Christian faith set forth under the figure of a command.

37. Contextually, the first suggestion is found in the immediate context and there is really no solid proof for any of the other three options.

38. Therefore, the commandment in view is a collective singular that covers the immediate ideas of fighting the good fight and laying hold of eternal life.
39. Timothy is to fulfill the commandment to fight the good fight in a pure and blameless fashion.

40. The first adjective a;spiloj (aspilos—without stain) literally means that which is without a spot or blemish physically; it comes to denote that which is uncontaminated.

41. In this context, Timothy is to avoid the stain that comes on those that do not keep themselves from defiling associations with the cosmos.  James 1:27

42. One cannot effectively fight the good fight if his loyalties are divided; thus, the doctrines of discernment and separation are integral to the discipline of the pastor-teacher.

43. Secondly, Timothy is to fight the good fight in such a way as to be considered blameless.
44. This term cannot mean sinless since there is no communicator (including Paul) that would be able to be called blameless.
45. Rather, it denotes the overseer that is striving to comply with the particulars of the godliness code as set forth in chapter three.

46. Equally as important, the pastor-teacher must be one that does not violate the first principle of the office, the reason he has been made an overseer—the study-teach routine.

47. Paul closes with the requirement that Timothy fulfill this charge to fight the good fight until such time as Jesus Christ returns to evaluate and reward His people.

48. The timing of the appearing of our Lord Jesus Christ is something to which no believer has ever been privy; that information resides with the Father, who will send His Son at His predetermined time.  Matt. 24:36

49. Some (in fact, many interpreters) have attempted to use this verse as a justification for the teaching that Paul expected the Rapture in his lifetime.

50. However, there is nothing in this passage that says that Timothy could not die (it is an argument from silence), or that the rapture was near.

51. As we will see in the verse that follows, Paul recognized that there was a right time for the First Advent, and there is a right time for the rapture of the Church. 

Doctrine of the Rapture

6:15 which He will bring about at the proper time--He who is the blessed and only Sovereign, the King of kings and Lord of lords;  {o[j (apraf-s) which appearing--kairo,j (n-dm-p)--i;dioj (a--dm-p) lit. in his own strategic time, since He is deity, at God’s time, the proper time—dei,knumi (vifa--3s) the subject would appear to be God from what follows; to draw attention to something, to point out, to cause one to see, to make known--o` maka,rioj (a--nm-s) used of the gods, blessed, transcendent happiness, to be admired or congratulated—kai, (cc)--mo,noj (a--nm-s)--duna,sthj (n-nm-s) 3X, comes from the root for power, one in power, one who is in a position to command, a sovereign, a ruler--o` basileu,j (n-nm-s)--o` (dgmp+)  basileu,w (vppagm-p)--kai, (cc)--ku,rioj (n-nm-s)--o` (dgmp+) kurieu,w (vppagm-p)}
 6:16 who alone possesses immortality and dwells in unapproachable light; whom no man has seen or can see. To Him be honor and eternal dominion! Amen.  {o` mo,noj (ap-nm-s) the only one, alone--e;cw (vppanm-s)--avqanasi,a (n-af-s) 3X, immortality, one that is not subject to death in any of its forms--fw/j (n-an-s)--oivke,w (vppanm-s)--avpro,sitoj (a--an-s) 1X, that which cannot be approached, inaccessible--o[j (apram-s)--ei=don (viaa--3s) gnomic aorist, no one from mankind ever has seen God--ouvdei,j (apcnm-s)--a;nqrwpoj (n-gm-p)--ouvde, (cc) or, nor--ei=don (vnaa) comp.infin.--du,namai (vipn--3s) is able to--o[j (aprdm-s) to whom--timh, (n-nf-s) begins in mental attitude and extends to verbal and overt--kai, (cc)--kra,toj (n-nn-s) might, the exercise of power, particularly the power to rule--aivw,nioj (a--nn-s)--avmh,n (qs) I believe it, so be it}

Exposition vs. 15-16

1. Verse 15 continues with the subject of the glorious manifestation of Jesus Christ, which will take place for the Church at the rapture.  IThess. 4:13-18

2. We know that following the removal of the Church, the seven years of Daniel’s 70th Week will take place, which will culminate in the visible, bodily return of Jesus Christ to establish the Millennial Kingdom.

3. While we do not know the exact time that God intends to remove the Church from history, we can faith-rest the fact that He has a precise timetable by which He operates.

4. While some have suggested that the subject of the verb dei,knumi (deiknumi—manifest, make evident) refers to Jesus Christ, what follows about not ever being seen by mankind must apply only to God the Father.

5. The phrase at the proper time is actually in His own times, which indicates that the Father has fixed the timing of events in His plan by His own wisdom, power, and sovereign authority.  Acts 1:7

6. Paul used this same phrase previously to indicate that God had a specified time in history for the revelation of His Son at the First Advent.  ITim. 2:6

a. The term kairo,j (kairos—times) does not refer so much to linear, chronological time as to the strategic periods of history in which various things come together to advance the plan of God into a new age or dispensation.

b. These seasons are certainly known by God, since the are His own i;dioj (idios—pertaining to what belongs to one, his own things), but do not become evident in human history until He chooses to act and move His plan forward.

c. While human history may appear to move incrementally from day to day and year to year without any discernable changes, things are occurring that will ultimately work to bring the Plan of God to fruition.

7. In that regard, all believers should recognize that God has all things under control and that all things are advancing toward the consummation of His plan as He foreordained.

8. At this point in the text, Paul launches into a doxology about the incomparable nature of God, with each phrase stating a particular nuance about the greatness of His person.

9. The first thing Paul states about God is that He is the blessed and only Sovereign; the latter noun sovereign, being modified by two adjectives.

10. The first adjective maka,rioj (makarios—blessed) does not describe the inner feeling of happiness on the part of those to whom it is applied; rather, it speaks of true blessedness from an ideal point of view in the objective evaluation of others.

11. It was used of the transcendent existence of the gods, in which they lived a blessed, privileged, and contented life.

12. This adjective is rightly applied to the only God, who resides in an actual state (as opposed to the fictitious state of the mythological gods) of transcendent beauty, glory, splendor, majesty, and blessing beyond the realm of the material universe.

13. In that regard, God does not experience unhappiness, frustration, anxiety, discouragement or depression; He is always content, satisfied, experiencing peace and joy, in spite of what pleases Him and what does not.

14. This life of God is available to those that will share His viewpoint; the Word of God regularly speaks of the fact that man can share in God’s blessing.  Ps. 1:1, 2:12, 32:1-2

15. The second adjective effectively refutes the false doctrine of polytheism, which teaches that there are any number of gods in the universe.

16. The correct doctrine of monotheism indicates that there is only one God, which is a belief that is shared by some that do not accept the God of the Bible.

17. Although several religions purport to be monotheistic (Hinduism, Islam, Judaism, and Christianity), when Paul speaks of the One God, he is speaking of the God who has revealed Himself in both the Old and New Testaments.

18. Therefore, even though some religions might use the same (or similar) vocabulary, they are not necessarily referring to the One, true God of the Bible.

19. The Greek noun duna,sthj (dunastes—sovereign) comes from a root that emphasizes the concept of power; specifically, the actual power one must possess to rule and command others.

20. His power to rule, is manifested by the two titles that follow; both of these titles focus on the attribute of sovereignty. 

21. The phrase king of those who rule as kings was an oriental title that was first applied to the sovereign rulers of Babylon and Persia.  Ezek. 26:7; Dan. 2:37; Ezra 7:12

22. However, by the time of the Maccabean era, it was applied to God Himself.  IIMacc. 13:4

23. These titles are used to teach the reality that all earthly rulers (no matter how exalted their office) are governed in a very real sense by God, whether they are aware of it or not.

24. In fact, God Himself establishes kings and removes kings to accomplish His sovereign goals.  Dan. 2:21

25. All earthly governments derive their authority to rule from His sovereign control; they rule only by His permission and are accountable to Him for how they rule.  Rom. 13:1

26. The next adjectival clause deals with the fact that God alone possesses immortality, which focuses on the reality of eternal life and God’s self-existence.  

27. God alone has life in Himself; He alone is not subject to any of the forms of death that have come to exist from the source of negative volition and sin.  Jn. 5:26

28. While God has created angels and men that will exist forever, they derive their life and continued existence from the source of life.

29. This is designed to demonstrate that God alone possesses immortality as part of His nature; His life is not a bequest, He is inherently immortal.

30. The next phrase deals with the environment in which the immortal God resides, in the transcendent realm that exists beyond the physical limitations of time and space.

31. The underlying concept behind dwelling in unapproachable light is designed to denote the reality that God is a spirit, whose transcendent glory is part of His essential nature.  Jn. 4:24; Ps. 104:1-2

32. God Himself exists in the form of spirit, His very nature being described in terms of light.  IJn. 1:5; Rev. 21:23, 22:5

33. The concept of light as God’s essence is also designed to communicate the idea of His holiness, His separation from all that is less than Himself.  Rev. 15:4, 21:27

34. In that regard, God is light, His viewpoint is that which enlightens and provides life; Satan is darkness, his viewpoint is that which covers the truth and leads to death.  Gen. 1:4; Acts 26:18; Eph. 5:8

35. Paul closes his description of the glorious God with a statement of fact, which clearly states that no one at that time had ever seen God in His transcendent essence and glory.  Jn. 1:18; Ex. 33:19-20

36. In fact, he closes with the reality that it is impossible for anyone from among mankind to view the essence of God.

37. Some may argue that certain scriptures indicate that there were those that saw God (Gen. 16:13, 32:30; Ex. 24:10, 33:23); however, what they saw was a manifestation of the unviewable God, a form in which He chose to reveal Himself.

38. These final three comments are not in keeping with the Greco-Roman idea that God is not able to be known or understood; they are much more in line with the Jewish emphasis that God is so infinitely holy that sinful humanity cannot stand before Him.  Isa. 6:1-5

39. Although some have suggested that we will be able to see God in the eternal state, it is more likely that we will see the manifested presence of God only in the person of Jesus Christ, who is the visible revealer of the invisible God.  Rev. 22:4; Jn. 1:18

40. Having described the qualities of the eternal God, Paul concludes this doxology with a relatively standard ascription of praise to his God.

41. God is honored as the believer reflects on the nature of His essence and offers God the appropriate mental attitude respect, verbal respect, and overt obedience that His person commands.

42. God is to be honored simply by virtue of His transcendent nature, the sum total of His attributes that make up His glorious person.

43. While the normal doxology would use the term glory, Paul substitutes the Greek term kra,toj (kratos—might) in keeping with the theme of His sovereign power over His creation.

44. The request in modern terms could be translated as let God be appropriately respected and may his sovereign rule never come to an end.
45. Paul closes with the Greek term avmh,n (amen), which is a Greek word that is transliterated from the Hebrew !mea' (‘amen).

46. The  Hebrew term comes from a verb that means that which is supported, established, faithful, or certain.

47. This term, in both the Greek and Hebrew, is used to express a certain affirmation in response to what has been said, a solemn declaration that has the nuance of true!, I believe it! certainly, it is so!
6:17 Instruct those who are rich in this present world not to be conceited or to fix their hope on the uncertainty of riches, but on God, who richly supplies us with all things to enjoy.  {paragge,llw (vmpa--2s) to announce that something must be done, give orders, command--o` plou,sioj (ap-dm-p) to have an abundance of earthly possessions beyond what the average person has—evn (pd)—o` aivw,n (n-dm-s)--nu/n (ab) the now age, contrasted with the eternal niche--mh, (qn)--u`yhlofrone,w (vnpa) indir.disc. from parangello above, 1X, to be proud, arrogant, haughty, or high-minded, a quality that exists in those that make money, the details, and feathering their nest the priority—mhde, (cc)--evlpi,zw (vnra) indir.disc. to hope, to place the hope--evpi, (pd)--plou/toj (n-gm-s) abundance, earthly goods, treasures, details--avdhlo,thj (n-df-s) 1X, not certain, insecure--avlla, (ch)--evpi, (pd)--qeo,j (n-dm-s)--o` (ddms+) pare,cw (vppadm-s) to make available, to offer, to present--evgw, (npd-1p)--pa/j (ap-an-p)--plousi,wj (ab) richly, abundantly—eivj (pa)--avpo,lausij (n-af-s) 2X, enjoyment, pleasure}
Exposition vs. 17

1. As Paul draws this letter to a close, it is evident that two distinct things occupy his attention; the issues related to the proper manner in which believers are to handle money and the details of life, and the false teachers.

2. The first issue with respect to money and the details is found in verses 17-19, which is likely a continuation of his thought before he digressed in verses 11-16; the second prominent issue concerning the false teachers (or teacher wannabes) is found in verses 20-21.

3. While Paul has previously addressed those that desired to get rich, which included those that thought that one method of achieving wealth was to be found in Christianity, he now turns to those that are already rich.  ITim. 6:5

4. Paul now addresses those that had wealth, and knew they had wealth; the recipients of the instruction are emphasized by placing the term plou,sioj (plousios—the rich) at the beginning of the sentence.

5. It is important here to note that Paul does not condemn wealth or those that have it; he is content with pointing out the temptations that these believers face.

6. Secondly, Paul does not command the rich to divest themselves of their wealth; he simply warns them of some of the inherent dangers and then instructs them with respect to their obligations.

7. There is nothing inherently wrong with having money and the details of life; in fact, God had entrusted certain people with tremendous wealth during their time on earth.  Gen. 13:2, 26:13, 30:43; IIChron. 1:11-12; Matt. 27:57

8. However, a few principles must be kept in mind when dealing with the matter of temporal prosperity, money, and the details of life.

a. To whom much is given, much is required.  Lk. 12:48

b. Those that are not faithful with little will likely prove to not be faithful with much.  Lk. 16:10

c. Money and the details are no measure of your status before God.  Job 21:7-18; Ps. 73:3-12

d. We are to pursue God’s plan and allow Him to provide temporal prosperity.  Matt. 6:33

9. Paul further defines the status of the wealthy believers he has in view by stressing their present situation (in the now age), which is passing away, with their future status in verse 19.  IJn. 2:15-17

10. We recognize that in the eternal state many of the current experiential differences will not be issues; however, there is certainly a noticeable and practical difference in monetary situations at this time.  

11. If believers want to be spiritually wealthy in the coming age, they must be willing to use their temporal wealth in a doctrinally responsible way at this present time.

12. This immediately begs the question of how we are to accurately determine what would qualify as rich at this time in history.

13. The estimated median income for the state of Florida in 2004 for a family of three was 28,639.00; an income below that would indicate that one was of moderate to poor means.

14. However, income is only one method for calculating if a person is actually rich; another accurate assessment of wealth is that of net worth.

15. While many believers might not want to confront this issue or acknowledge it, by any normal standard of reckoning, they are rich.

16. When considering the issue of wealth on a worldwide basis, the average per capita income for 2003 was about $5,500.00; this includes a high in Luxembourg of $43,000.00 and a low in Ethiopia of $90.00.

17. While believers in America cannot be (and are not) expected to alleviate the poverty of the world, they should recognize their blessing and make certain that they are good stewards of what God has provided.  Matt. 26:11

18. This is the fifth and final time that Paul uses the Greek verb paragge,llw (parangello--instruct) in this letter.  ITim. 1:3, 4:11, 5:7, 6:13,17

19. Four of these usages are found in commands that Timothy is to provide to either the congregation in general or to specific classes of believers within the congregation.
20. As noted previously, paragge,llw (parangello) first meant to pass on an announcement, and came to be used as a military term that meant to give strict orders.
21. It involved the issuing of a command from a duly authorized authority, within the chain of command, was addressed to an inferior from a superior, and demanded obedience.

22. Since Timothy is a duly authorized representative of Paul, his position is authoritative and he can use whatever force or tone he thinks the situation demands.

23. The command Timothy is to issue contains seven distinct aspects, five of which are recorded by means of an infinitive of indirect discourse.

a. Not to be conceited.

b. Not to fix their hope on the uncertainty of riches.

c. An implied sixth infinitive that they are to fix their hope on God.

d. To produce Divine good.

e. To be wealthy in good works.

f. To be generous.

g. To be ready to share; both these qualities are governed by the single infinitive of eivmi, (eimi).

24. The first temptation of conceit focuses on a significant danger that faces those that have an abundance in this present world.

25. The Greek term u`yhlofrone,w (hupselophroneo) is a compound that literally translates as thinking high or lofty things.

26. It denotes the type of person that has an exalted opinion of themselves; in this case, their arrogance is based on the fact that they are higher up the economic ladder than some other believers are.

27. Some believers can get the mistaken idea that their temporal wealth will automatically translate to eternal wealth, or that God is as impressed with their money and details as they are.

28. Some believers may adopt the mistaken belief that since they have a measure of prosperity, they are more discriminating than their less wealthy counterpart.

29. One is not a better believer because his wealth allows him to be more discriminating or a”refined” any more than one is a better person based on his level of education.

30. In certain cases, there are believers that have an exalted opinion of themselves, thinking that their riches are a reflection of some great quality they possess.  Prov. 28:11; Deut. 8:18

31. Further, those that have significant wealth often hire others to do things for them; thus, they tend to view others as merely servants that can be treated in any fashion.  Prov. 18:23

32. Riches normally procure qualities like security, power, and influence, which one should not interpret as any real forms of superiority.

33. The temptation for the believer with significant temporal wealth is to become conceited and act in an arrogant and condescending manner toward those that do not enjoy a comparable level of prosperity.  Rom. 12:16

34. The second pressure the sin nature exerts upon those that have a significant amount of this world’s goods is to begin to place their trust in their accumulated wealth.  Ps. 49:6, 52:7; Prov. 11:28

35. What may not be apparent in the English translation but is evident in the Greek is that they have actually set their hope on the uncertainty of riches.
36. One normally should desire to fix the hope/confidence upon something that has some stability, something that is trustworthy; riches are not.

37. Paul teaches here what Jesus had made quite certain during His ministry; riches are subject to any number of factors that make them essentially untrustworthy.

38. Wealth can be adversely affected by natural disasters, war, inflation, monetary manipulation, thieves, bad investments, your own stupidity, and a lot of other factors.

39. Beyond that, the brevity of life should cause all believers to recognize that their financial pursuits may come to a sudden and unexpected end.  Lk. 12:16-21

40. Paul states that the only proper object of hope is God Himself, since the value of hope actually rests on the merit of the object in which one hopes.

41. Riches can never be the basis for real confidence since they are so uncertain; God is always a proper object for our faith and hope since He is immutable.  Mal. 3:6; Heb. 13:8

42. While the Byzantine text (from which the KJV is derived) adds the verb za,w (zao—living) as an adjective to define God, textual evidence supports the shorter reading.

43. God is further described in terms that indicate that He is not only trustworthy, He has revealed Himself to be a generous and gracious God.  Deut. 11:14; Ps. 65:10; Acts 14:17

44. Paul’s statement here that God generously provides blessings for his people is consistent with the principle that we are to look to His provision and not busy ourselves with pursuing money and the details of life.  Matt. 6:31-33; Mk. 10:29ff

45. There is a word play in the Greek in which Paul uses the adverb plousi,wj (plousios—richly, abundantly), which is part of the family of words in this verse for the rich and riches.
46. This final comment should counter any tendency toward asceticism, which condemns material prosperity, and/or the proper enjoyment of material things that God provides for those that orient to His grace.
47. As we saw in chapter 4, when the ascetic denies himself legitimate things that God provides, he also fails to properly glorify Him for these blessings.  ITim. 4:3

48. Therefore, legalism and self-denial effectively robs God of the glory and praise that He should receive from those that actually enjoy His bountiful blessings!

49. As believers that live in a very materialistic culture, we must be on guard against self-indulgence and the pursuit of pleasure; however, this verse indicates that our enjoyment of God’s blessings is appropriate when sought within the confines of God’s will.  Heb. 11:25

Doctrine of Stewardship

Doctrine of Grace Giving
6:18 Instruct them to do good, to be rich in good works, to be generous and ready to share,  {avgaqoerge,w (vnpa) indir.disc. command them to…2X, to do what benefits others, to be generous-- ploute,w (vnpa) indir.disc. to be wealthy, prosperous—evn (pd)--e;rgon (n-dn-p) works, deeds--kalo,j (a--dn-p) good, noble, beneficial, helpful—euvmeta,dotoj (a--am-p) 1X, lit. to share with well, liberal, generous, bountiful--eivmi, (vnpa) indir.disc--koinwniko,j (a--am-p) 1X, lit. apt to be sociable, to form and maintain fellowship, in regard to details, inclined to share with}

6:19 storing up for themselves the treasure of a good foundation for the future, so that they may take hold of that which is life indeed.  {avpoqhsauri,zw (vppaam-p) 1X, to store up something, if temporal, while, at the same time;  if purpose, God’s intended purpose;  actual result, so that, as a result--e`autou/ (npdm3p) it is in one’s own best interest to do this--qeme,lioj (n-am-s) the base for a structure, the foundation--kalo,j (a--am-s) a good foundation is one that is solid—eivj (pa)--to. (dans+) me,llw (vppaan-s) lit. into that what is coming, with respect to the future--i[na (cs) continues purpose for commands--evpilamba,nomai (vsad--3p) to grasp, take hold, to appropriate for oneself--h` zwh, (n-gf-s)--o;ntwj (ab) that being life, that which constitutes real life}
Exposition vs. 18-19

1. The NAS rightly supplies the verb instruct, which is found at the beginning of verse 17 and governs the infinitives found in vs. 17-19

2. The infinitive to do good is a compound that focuses on that which is morally good; it is used only one other time to describe God’s provision for the human race.  Acts 14:17

3. In that regard, using one’s wealth to further the causes and enterprises that God supports is the moral commission of every believer that has been blessed with a measure of prosperity.

4. We certainly have a number of very clear directives in the Word of God as to the things we are to support with our finances.

a. The pastor-teacher, who provides our spiritual nourishment.  ITim. 5:17; ICor. 9:11

b. Those in our immediate genetic family, most likely working out in scope as is necessary and as God provides.  ITim. 5:8

c. Our aged and needy parents.  ITim. 5:4

d. Any believer in the local church with a living grace need.  Acts 4:34-35

e. Positive believers in other locales with pressing needs.  IICor. 8:1-4

f. The legitimate poor, as God leads and provides.  Prov. 14:21

5. While giving may not require a significant amount of work on the part of the one applying, it is as much a part of Divine good production as any application.

6. The second phrase in verse 18 to be rich in good works focuses more on the practical or beneficial nature of the applications toward those that are on the receiving end.

7. When we are good neighbors, good citizens, who are engaged in helping those in our periphery, it is a witness to the doctrine we believe, just as God provided His witness by doing good.  Acts 14:17

8. This in turn may provide an opportunity to evangelize unbelievers with the gospel, or believers with Bible doctrine, as we fulfill the principle that Jesus set forth in Matthew 5:16.

9. While we understand that we cannot change the volition of people, we should also understand that God might use our witness to bring someone around us to the truth.

10. It should be noted that the beneficial and helpful aspects of our good deeds are mentioned slightly more often than the moral aspect of Divine good production.

11. A believer that is materially rich may be quite poor in terms of good deeds and Divine good production; conversely, a relatively poor believer may be exceedingly wealthy in terms of Divine good production.  Rev. 2:9, 3:17

12. While the first two infinitives focus on the overt and obvious aspects of Divine good production and the beneficial nature of our financial applications, the last two terms in verse 18 focus on the unseen mental attitude that is to be our motive for these applications.

13. The first term euvmeta,dotoj (eumetadotos—to give with well) is used only once in the New Testament and has the sense of one that is generous, liberal, or bountiful.

14. It literally denotes the type of person that imparts their possessions or funds in a pleasing fashion.  cf.  IICor. 9:7

15. This term indicates that the believer that is blessed with a measure of prosperity is not to merely seek to meet the minimal need of the moment; he is to have the mental attitude that he will do more than is simply necessary.

16. The final quality in verse 18, which is seen in the Greek term koinwniko,j (koinonikos) describes one that is ready to share.
17. The term is related to the Greek word for fellowship koinwni,a (koinonia), which is used to describe a close association involving mutual interests, and sharing in common.

18. Those with wealth should be willing to demonstrate proof of their fellowship and spiritual unity with the less fortunate by applying toward them in this area.

19. Their giving should not merely be the cold, impersonal type of giving that is done in a somewhat detached manner; they should give based on the mutual concern and care that should characterize positive believers.

20. There is no good spiritual reason for the wealthy to segregate themselves from other believers of lesser means; they should share in common (fellowship) with the lowly as well as those of greater status.  Rom. 12:16; Prov. 16:19

21. Obviously, the wealthy should nof flaunt their wealth; nor should the more lowly believer be beguiled by the uncertainty of riches.

22. As they demonstrate these mental attitude qualities, which will manifest themselves in overt production and application, they are actually making the best investment that one can make.

23. The present participle of avpoqhsauri,zw (apothesaurizo—storing up, amassing a treasure) may be understood in a couple of ways.

a. If temporal, it would indicate that while those with wealth were applying visibly in the present world, they were also storing up unseen wealth for the coming age.

b. If purpose, it would denote God’s purpose for the commands to apply.

c. As an actual result; it would denote that if they fulfill the positive commands that as a result they are amassing a treasure.

24. The irony is that while the believer is using his wealth for the benefit of others by making the appropriate applications, he is actually amassing unseen wealth and providing an eternal benefit for himself.  Matt. 6:19-20

25. Solomon understood that the first financial priority for any believer was to honor the Lord.  Prov. 3:9

26. He further understood that those that did so and gave with a generous spirit would be blessed by God in return.  Prov. 11:24-25

27. Paul also affirmed that what God has provided was intended for use within His plan, and not to be stored for one’s private use.  IICor. 9:6

28. The treasure of SG3 that the positive believer amasses by virtue of applying in the financial realm is further described as a good foundation for the future.
29. In that regard, the phrase eivj to. me,llon (eis to mellon—for the coming, for the future) is to be contrasted with the previous phrase in verse 17 in this present world/age.
30. The Greek term qeme,lion (themelion—foundation) normally is used to refer to the supporting base of a structure; however it is used outside the Bible for that which provides stability and can denote a financial fund, treasure or reserve.

31. The believer that makes application in this world with the unrighteous funds will provide himself a solid foundation of the true riches in Ph3; he can continue to build on this foundation by further applications and completing his course.  Lk. 16:9,11

32. The final phrase in verse 19 is actually a purpose clause in the Greek, which is introduced by the conjunction i[na (hina).

33. Although the believer that applies with respect to the financial aspects of God’s will for his life has a good foundation or treasure for the future, the full expression of God’s life in the believer goes beyond that.

34. Philosophers like Plato believed that things in the everyday world were imperfect reflections of perfect forms or concepts in some type of higher realm. 

35. This is true in the sense that all creation is a reflection of the glory of God, who has created this present world to resolve the issues of the angelic conflict and provide mankind a preliminary understanding of the world to come.

36. Therefore, all believers should understand that this world and our experience in it is merely the imperfect reflection of the coming age and our potential experience in it.

37. All humans come into this world with biological (physical) life and soul life; therefore, they can only experience and understand life in those two realms.

38. At the point of salvation, the eternal life of God is imputed to the believer, guaranteeing that each believer will have an eternal home with God throughout the ages of eternity.

39. The spiritual form of life (provided by the Holy Spirit and experienced by the regenerated human spirit—Tit. 3:5) allows for life in another dimension, the Christian way of life is something beyond the comprehension of the dichotomous unbeliever.  ICor. 2:14

40. Each believer exploits the life of God to the extent that he is in fellowship and to the extent that he desires to experience that life and allow it to be manifested in his body.   Rom. 8:9-13

41. Therefore, each believer can enjoy the benefits and blessings of the very life of God in this present age by virtue of sharing in His viewpoint and applying that viewpoint to his life.  Jn. 17:3; IJn. 5:20

42. While this life is subject to various physical laws that govern physical existence, the coming age will apparently not be subject to laws such as entropy, aging, autopoiesis (self-reproduction), sexual reproduction, or limitations of the time/space continuum.  Matt. 22:30

43. All believers will apparently enjoy perfect homeostasis (an internal, bodily equilibrium) in the resurrection body, accompanied by the perfections of love, peace, joy, contentment, and perfect fellowship with God for all eternity.  Rev. 21:1-4

44. Paul has commanded Timothy to strive to enjoy fullness of life, the highest expression of God’s life, which is here called that which is life indeed.  ITim. 6:12
45. Since all believers share the eternal life of God, the major difference in eternity appears to center in the matter of capacity for sharing and enjoying that life with God.  Ps. 16:5, 73:26
46. The exhortations to Timothy, and to all believers, are to maximize the intake of God’s word, seek to apply what you learn, strive for spiritual growth through the disciplines of the Christian way of life, and you will find out what constitutes real living.
47. While the focus on these passages is seizing once and for all the life to come, striving for greater compliance with the godliness code holds promise for this life as well.  ITim. 4:8
Doctrine of SG3

6:20 O Timothy, guard what has been entrusted to you, avoiding worldly and empty chatter and the opposing arguments of what is falsely called "knowledge "--  {w= (qs)--Timo,qeoj (n-vm-s)--h` paraqh,kh (n-af-s) 3X, that which is entrusted to another, of banking, a deposit; called the good deposit in IITim. 1:14--fula,ssw (vmaa--2s) to act as a guard, to watch over, to protect—evktre,pw (vrpmnm2s) 5X, to turn away, to avoid or shun, means, by avoiding; may be imperatival in force from the main verb,  or a means by which Timothy guards the deposit--h` kenofwni,a (n-af-p) 2X, lit. empty sounds, talk that does not effectively communicate or accomplish anything--be,bhloj (a--af-p) common, worldly, profane, accessible to anyone--kai, (cc)--avnti,qesij (n-af-p) 1X, statements that are illogical, contain inconsistencies, contradictions, arguments, objections to the doctrine you know--h` gnw/sij (n-gf-s) the knowledge--yeudw,numoj (a--gf-s) 1X, to be named falsely, that which is wrongly designated}

6:21 which some have professed and thus gone astray from the faith. Grace be with you.  {o[j (apraf-s) which false and inconsistent knowledge--ti.j (apinm-p)--evpagge,llomai (vppnnm-p) to declare, to profess, to offer oneself as an expert, they lay claim to knowing more than Paul; they engaged in this action repeatedly--peri, (pa)--h` pi,stij (n-af-s)--avstoce,w (viaa--3p) 3X, to go astray, to depart, to deviate, ITim. 1:6--h` ca,rij (n-nf-s)--meta, (pg)--su, (npg-2p) you all}


Exposition vs. 20-21

1. Paul now concludes this letter with a final admonition to his younger, but faithful, protégé.

2. The use of the interjection w= (O), which is often used to express emotion, is an indication of how strongly Paul feels about the matters of the faith and the urgency in defending the truth.

3. Paul again stresses two of the primary themes that have been mentioned a number of times—the importance of Timothy’s own perseverance and the errors of the opponents.  ITim. 1:18ff, 4:7, ,15-16, 6:12-14, 20-21

4. The Greek verb fula,ssw (phulasso—guard) stresses the concept of diligent and vigilant protection; it is used of military sentries, and in this case of keeping valuables in a safe place.

5. What Timothy is to guard is found in the accusative of the Greek noun paraqh,kh (paratheke—what has been entrusted), which is a legal term for something that has been entrusted to another for faithful keeping--goods placed in the trust of someone, a deposit.

6. It is only used three times (all in the Pastoral Epistles); two of those times it is used to denote the body of orthodox teaching that has been entrusted to Timothy by the apostle Paul.  ITim. 6:20; IITim. 1:14

7. One critical measure of any ministry will be how faithful the communicator was with respect to the orthodox teachings of the Bible.  

8. A ministry will not be judged by the conventional means that most churches today use to measure their success—numbers, music, the grounds, the building, public service, etc.

9. A ministry will be evaluated by how faithful the pastor-teacher was to adhere to the teachings of the Word of God, which will produce God’s desired results in the lives of those that are positive and apply what they are taught.  Isa. 55:11

10. Each pastor-teacher is simply a steward of the great truths of Christianity, which he is to faithfully represent and teach to the next generation.  Lk. 12:42-43; ICor. 4:1-2

11. The doctrines of the faith are not something that each communicator may modify; they are divine revelations that have been committed to his care.  IThess. 2:4; ITim. 1:11; Tit. 1:3

12. In that regard, part of guarding the deposit that has been placed with the pastor-teacher involves the spiritual training of those that will defend the faith in the next generation.  ITim. 2:2

13. Although the action of the imperative guard would be understood to be ongoing, the verb is an aorist imperative and views the action as a whole.

14. The participle that follows should be understood has having an imperatival force; however, it may also serve to denote the means by which Timothy is to go about the task of guarding the good deposit.

15. The verb evktre,pw (ektrepo—avoiding) has been used twice before in this epistle, and the previous two usages had a negative connotation.  ITim. 1:6, 5:15

16. However, in this case the opposite is true; the command to Timothy to avoid the subject matter and methodology of the false teachers (or wannabes) is viewed as a positive step in guarding the faith.

17. The verb literally means to turn away from something; when used with the accusative it has the sense of avoiding something or someone.

18. The middle voice indicates that this is something that Timothy must do for himself; he must make conscious decisions to avoid certain men that espouse certain things.

19. This clearly indicates that there are those men in Ephesus, illustrated by (and possibly led by) Hymenaeus and Alexander, who have deviated from sound doctrine and rejected the good deposit at some level.
20. The noun that follows is kenofwni,a (kenophonia—empty chatter), which is a compound that literally translates as empty sounds or noises.
21. In the second epistle to Timothy, Paul uses this same word and indicates that this type of activity does not lead to compliance with the godliness code.  IITim. 2:16

22. Their teaching is characterized by the adjective be,bhloj (bebelos—worldly, profane), which denotes that which is open and accessible to all, that which is common and ordinary as opposed to that which is separate and consecrated.
23. It also has the nuance of that which is pointless or worthless because it is related only to this present world (worldly) as opposed to that which is of transcendent, divine significance.
24. Their teaching is devoid of any true spiritual significance since it is not in accord with that which is sacred, holy, and does not tend toward godliness.

25. As we have seen earlier in this chapter, when false doctrine is taught, it leads to a number STA activities that do not edify believers.  ITim. 6:4-5

26. The good deposit of Bible doctrine that had been committed to Timothy’s trust is now contrasted with the antithetical positions that are espoused by those that have deviated from the straight and narrow.

27. The use of a single definite article to govern their empty noises and their antithetical knowledge is designed to closely unite these two concepts; in effect, their counter propositions to the sound doctrine of Paul is just so much empty noise.

28. The Greek noun avnti,qesij (antithesis—opposing arguments) is a technical term that was used in rhetoric for a counter proposition in a debate.

29. The term is used in the plural and indicates that the false teachers (or teacher wannabes) did not simply reject an isolated doctrine here and there; they espoused multiple contradictions to the orthodox teaching of Paul.

30. Their antithetical teachings are disparaged by Paul as he now refers to their deviant doctrines as what is falsely called knowledge.
31. The Greek adjective yeudw,nomoj (pseudonomos, Eng. pseudonym) is a compound that pertains to using a name in a false manner, that which is falsely designated or known as something it is not.

32. The Greek noun gnw/sij (gnosis—knowledge), presupposes that true knowledge involves the apprehension of the truth about the matter in view.  Lk. 1:77; Phil. 3:8

33. The supposed knowledge or understanding of the opposition in Ephesus was simply that, supposed by the false teachers and refuted and ridiculed by Paul.

34. There are certain people and certain topics involving deviation from sound doctrine that are not worth the believer’s time; they only serve to distract from the good deposit of Bible doctrine and are to be avoided.

35. The relative pronoun at the beginning of verse 21 refers back to this pseudo-knowledge that was held and espoused by the teacher wannabes.

36. The verb evpagge,llomai (epangellomai—professed) is generally used in the New Testament in the sense of promising something (Mk. 14:11; Rom. 4:21); it also has the sense of one that claims to be accomplished in something, one that lays claim to being an expert.  ITim. 2:10

37. These men profess before others their superior knowledge (in opposition to what Paul had taught), as they hold to deviant doctrines that are antithetical to the truth.

38. The Greek verb avstoce,w (astocheo—having deviated) is comprised of a prefixed alpha privative and a term that means the mark; it was used of an archer that aimed badly or missed his target.

39. These men missed the  mark as teachers of doctrine because they failed to recognize what the actual mark or goal was; alternately, they knew it and failed to aim at it!  ITim. 1:5 

40. The latter may be closer to the truth since these men appear to have once been positive to Paul’s ministry and now were more culpable than most since they willingly departed the straight and narrow.

41. The mark that they missed is found in the articular accusative the faith, which refers to the orthodox body of teachings that had been delivered by Paul to those under his charge.  ITim. 1:19, 5:8

42. As we have seen, the content, character, and results of the teacher wannabes has been referred to by various derogatory terms in this epistle.

a. Myths.  1:4

b. Endless genealogies.  1:4

c. Speculative.  1:4

d. Fruitless discussion.  1:6

e. They lack understanding and engage in unjustified dogmatism.  1:7

f. They have rejected faith and a good conscience.  1:19

g. They have suffered spiritual shipwreck.  1:19

h. They engage in blasphemy.  1:10

i. Their teaching included worldly, old-womanish fables.  4:7

j. They advocate heterodox doctrines.  6:3

k. Some of their teachings do not agree with sound doctrine and the words of Jesus Christ.  6:3

l. Their form or content does not conform to the godliness code.  6:3

m. They are arrogant in spite of the fact that they understand nothing. 6:4

n. They are morbidly concerned with the wrong issues.  6:4

o. Their actions lead to unbridled STA activity that does not edify believers.  6:4-5

p. They fallaciously assume money to be the purpose (or a possible result) of godliness.  6:5

q. Their speech is characterized as worldly and void of value.  6:20

r. They advocate doctrines that are antithetical to the orthodox faith.  6:20

s. Their teachings have an appearance of knowledge but are not true in reality.  6:20

t. By advocating their positions, they have missed the true mark of the faith.  6:21

43. To wander astray of the faith is equivalent to going astray from the truth.  IITim. 2:18

44. Paul closes this letter with the shortest benediction in any of his letters, and it is directed toward Timothy and the positive believers in the local church at Ephesus.

45. Paul, who was delegated stewardship of God’s grace (Eph. 3:2) desired for his young, faithful associate to be the recipient of the same grace of God that had supported and sustained Paul in his ministry.

46. The grace of God for the pastor-teacher includes the following:

a. The three phases of salvation.

b. Living grace.

c. RW if appropriate.

d. Any temporal deliverance that may become necessary.

e. His spiritual gift.

f. Blessing in the study.

g. Blessing in the pulpit.

h. The wisdom to shepherd properly.

i. God’s grace in forgiveness of sins.

j. Temporal encouragement from the positive believers around him.

k. Any temporal blessings that may be appropriate.

47. While some have made a number of suggestions as to why the pronoun shifts to the plural when this letter is written to an individual, the most natural answer is that Paul intended for Timothy to share it with the congregation in Ephesus.

48. There exists the possibility that the plural may be designed to include the other adjusted elders in Ephesus, who would readily profit from the content of this letter.

49. One would expect that those that opposed Paul would also oppose Timothy, who could produce this letter as his authorization to act in Ephesus as God led him.

50. One would also expect that those that were advocating false doctrines or emphases would continue to publicly oppose Timothy, who now has written proof of his apostolic sanction and blessing.

51. There can be little doubt that Paul desired the same blessings of God’s grace on the positive believers in that local church that he did for all those in local churches under his authority.  Rom. 16:20; ICor. 16:23; Col. 4:8; IThess. 5:28
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